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Abstract: This historiographical study examines the Russian Orthodox Mission in Beijing from 1715
to 1956, revealing its historical impact on Christianity in China and Sino–Russian cultural exchanges.
The research explores how the Mission functioned not only as a religious entity but also influenced
diplomatic ties and scholarly pursuits, as documented in both Chinese and Russian historiographies.
This study utilizes contemporary sources, exploring Chinese narratives to re‑evaluate historical per‑
spectives, and portrays the Mission as a critical mediator in Sino–Russian relations. An examination
of the historical context shows that the Mission has undergone a transformation over time. It has
evolved from an influential ecclesiastical presence to a cultural and diplomatic agency unobtrusively
entered into Chinese society. From themid‑18th to the early 20th century, theMission adapted to the
local environment by combining the transmission of religious doctrine with engagement in China’s
political and cultural contexts. The article proposes a holistic interpretation of the Mission’s func‑
tion, encompassing not only evangelism but also diplomatic engagements, and adding to the multi‑
faceted discourse within Chinese cultural heritage. In summary, the article recommends exploring
the enduring impact and historical complexities of the Russian Orthodox Mission as it is grounded
in a broader framework of global movements. The research suggests that it may be beneficial to
broaden the scope of historiographic narratives to encompass a diverse range of interdisciplinary
studies that reflect the complexity of the Mission’s enduring impact and its role in shaping a shared
global history.

Keywords: Christianity; Orthodoxy; missions; history of religions; historiography; sinology; China–
Russia relations; Russia–China relations

1. Introduction
The founding of the Russian Orthodox Mission in 1715 marked a consequential mo‑

ment in the annals of Sino–Russian relations, establishing a cultural engagement that has
spanned numerous fields, including religion, philosophy, language, and the arts (Xiao
et al. 2016, p. 70). The Mission’s endeavors facilitated Russia’s engagement with China,
which led to the development of a distinguished group of sinologists (Tao and Nie 2019,
p. 13), and a significant influence on the trajectory of sinology within Russia. Notable fig‑
ures from theMission, including Illarion Rossokhin, Yakinf (Bichurin), Palladius (Kafarov),
and Peter (Kamensky), were pivotal in broadening European insights into Chinese studies
(Skachkov 1960b; Fedorenko 1974) and played a certain role in the spread of Christianity
within China during the late 19th and early 20th centuries (L. Wang 2021, pp. 52–53).

Historically, the Mission’s establishment intersects with Russia’s eastern expansion
narrative (Meador 2021). In the mid‑17th century, armed conflicts arose between the Qing
and Russian Empires when Russian explorers encountered Chinese troops in Priamurye
(Huang 2013, pp. 14–26). These conflictswere eventually resolved by the Treaty ofNerchinsk
in 1689. Although the settlementAlbazin or Yaksa founded byRussian explorers (X. Zhang
2009) was destroyed, the Qing Empire finally allowed 59 Russian captives tomaintain their
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Orthodox faith and reside and serve in Beijing (Xiao et al. 2016, p. 71). Priest Maxim Leon‑
tiev was one of the individuals permitted to remain in Beijing. His subsequent missionary
activities are regarded as the foundation of Orthodoxy in the city (Yue 1999, pp. 191–92).
Leontiev’s arrival in Beijing, accompanied by religious texts and icons, initiated the formal
recognition and expansion of Orthodoxy in the region, with the support of figures such as
Metropolitan Ignatiy, who highlighted the significance of the effort in introducing Ortho‑
dox Christianity to the Chinese people (Abramov 1862, pp. 26–28). Over the subsequent
near 250 years (Table 1), the Mission expanded through the dedication of over 200 mis‑
sionaries from varied backgrounds. This underscores a complex cultural and religious
diffusion, which is central to understanding Sino–Russian historical dynamics (Xiao et al.
2016, p. 88; Datsyshen 2007, p. 49).

Table 1. Overview of Russian Orthodox Missions in Beijing.

Number Tenure Leader

The 1st Mission 1715–1728 Illarion (Lezhaysky)
The 2nd Mission 1729–1735 Anthony (Platkovsky)
The 3rd Mission 1736–1745 Illarion (Trusov)
The 4th Mission 1745–1755 Gervasiy (Lintsevsky)
The 5th Mission 1754–1771 Amvrosiy (Yumatov)
The 6th Mission 1771–1782 Nikolai (Tsvet)
The 7th Mission 1781–1795 Ioakim (Shishkovsky)
The 8th Mission 1794–1808 Sophroniy (Gribovsky)
The 9th Mission 1808–1821 Iakinf (Bichurin)
The 10th Mission 1820–1831 Peter (Kamensky)
The 11th Mission 1830–1841 Veniamin (Moracevich)
The 12th Mission 1840–1850 Polikarp (Tugarinov)
The 13th Mission 1849–1859 Palladius (Kafarov)
The 14th Mission 1858–1864 Guriy (Karpov)
The 15th Mission 1865–1878 Palladius (Kafarov)
The 16th Mission 1879–1883 Flavian (Gorodetsky)
The 17th Mission 1884–1897 Amfilohiy (Lutovinov)
The 18th Mission 1897–1931 Innokenty (Figurovsky)
The 19th Mission 1931–1933 Simon (Vinogradov)
The 20th Mission 1933–1956 Victor (Svyatin)

In addition to their religious objectives, these missionaries fulfilled multifaceted roles
as cultural liaisons, diplomatic interlocutors, and historical chroniclers. They navigated
between their spiritual missions and the intricate socio‑political landscape of the Qing Em‑
pire. Their endeavors not only fostered the establishment of several Orthodox churches in
China but also facilitated a profound cultural exchange that enriched bothRussian andChi‑
nese societies. This mutual cultural permeability enhanced Sino–Russian relations, high‑
lighting the missionaries’ role in fostering a cross‑cultural dialogue. The narrative of the
Russian Orthodox Mission unfolds against a backdrop of both cooperation and tension,
reflecting a nuanced interplay between isolationist tendencies and integrative efforts. By
engaging with the Russian government, the missionaries played a significant role in deal‑
ing with the Sino–Russian diplomatic relations, meanwhile contributing to a longstand‑
ing legacy of cultural exchange. The historical function of the missionaries, which encom‑
passes religious propagation, cultural diplomacy, and scholarly endeavors, invites a com‑
prehensive exploration of their impact on the Sino–Russian relations. This multifaceted
legacy demonstrates the importance of adopting a holistic perspective in understanding
the identities and contributions of these religious and cultural ambassadors within the
broader context of Sino–Russian historical interactions.

This historiographical examination seeks to illuminate the complex dynamics of the Rus‑
sian Orthodox Mission’s influence on Sino–Russian cultural and diplomatic relations, partic‑
ularly during the transformative years from themid‑1800s to the early 1900s. Through a com‑
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parative analysis of Chinese and Russian historiographical sources, this study will explore
several vital questions:
1. What narratives have Chinese and Russian records constructed regarding the Russian

OrthodoxMission inBeijing, andwhat novel interpretations emerge from these accounts?
2. How is the Mission perceived as a driving force in the evolution of Sino–Russian

relations, especially in terms of cultural and diplomatic engagements?
3. What role did the Mission play in shaping the landscape of interpersonal exchanges

between the peoples of China and Russia?
By scrutinizing historical narratives from both Chinese and Russian perspectives, the

research aims to uncover nuanced understandings and fresh insights concerning the Mis‑
sion’s intricate role in the bilateral relations between Russia and China and the historical
development of Christianity in China. This investigation will not only provide a critical
analysis of the historiographical representations of the Mission’s contributions to Sino–
Russian cultural and diplomatic ties but also examine its broader implications on people‑
to‑people interactions. This research offers a distinctive new perspective to the existing
body of knowledge, filling gaps and opening up avenues for further academic inquiry
into this particular history.

2. Historical Context of the Russian Orthodox Mission in Beijing
According to Chinese and Russian sources, the Mission’s activities went beyond reli‑

gious propagation and became a means for a significant exchange of knowledge, humani‑
tarian interactions, and cultural integration between the two nations.

2.1. The Limited Adventures in 1715–1860
The perception of the Orthodox Mission by the local Chinese was shaped by the Mis‑

sion’s activities, its interaction with Chinese administrators, and the tangible results of its
efforts. In 1713, the Metropolitan Ioann of Tobolsk and Siberia authorized the establish‑
ment of the inaugural Russian Orthodox Mission in Beijing, consisting of ten individu‑
als. Archimandrite Illarion (Lezhaysky) was designated as the leader of the 1st Mission
(1715–1728) (Pang 2000). From the Chinese perspective, the Mission was a symbol of for‑
eign presence but blended unobtrusively into the local society. It was perceived not as
an alien entity but as a part of the city’s northeastern neighborhood where it was located,
known as Bei‑guan (Figure 1), the northern yard (Yue 1999, p. 194). The Chinese Em‑
peror demonstrated his investment in the welfare of the Mission by implementing routine
visits (S. Zhang 1986, p. 198). This royal interest attests to the Mission’s status and influ‑
ence within the local Chinese socio‑political landscape. The Russian Mission’s exclusivity
sparked intellectual curiosity among the Chinese citizens who interacted with the mission‑
aries, leading to the formation of a growing Orthodox community.

The RussianOrthodoxMission’s operations in Beijing during themid‑18th century, as
depicted in Chinese sources, offer valuable insights into intercultural exchange, language
acquisition, and the growing influence of the Orthodox faith among the Albazinians (X.
Zhang 2009). During this phase, Archimandrite Anthony (Platkovsky) led the 2nd Mis‑
sion (1729–1735) and succeeded in obtaining official recognition of his mission as perma‑
nent in Beijing. The Qing government played an active role in facilitating the missionar‑
ies’ integration into Chinese society by providing facilities such as language tutors for the
first Russian students (Xiao 2003). The decision by the Qing authorities to provide finan‑
cial support for the construction of new facilities for the Orthodox Mission, such as the
Nan‑guan or southern yard, after the Treaty of Kyakhta, indicates the local recognition
and support that the Mission received within the Chinese administration (Titarenko 2010,
p. 34; T. Tan 2015). Furthermore, the hiring of Illarion Rossokhin, a Russian student, by
the Lifan Yuan (Qing’s Court of Colonial Affairs), suggests both cross‑cultural exchanges
and the Mission’s impact on Chinese administrative functions (Xiao 2008c).
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However, local Chinese perspectives and reactions were not static and evolved over
time. As the Missions continued into the 18th century, interactions became more complex.
By the time the secondMission was established, the Orthodox faith hadmade inroads into
Beijing’s religious landscape. This progress is evidenced by the growing Orthodox com‑
munity of 50 households and a reported 25 newChineseOrthodox converts, with 8more in
the process of embracing the faith (Ouyang 2016b). In 1736, the 3rd Mission arrived in Bei‑
jing under the leadership of Archimandrite Illarion (Trusov) and consecrated the Church
of the Presentation of the Lord. The decision of the Holy Synod in 1742 to enhance the
benefits related to the position of the Mission chief further indicated the Mission’s impor‑
tance to the local Chinese authorities (Xiao 2013). The transfer of oversight of the Mission
to the Russian Collegium of Foreign Affairs in 1745, and its subsequent connection to 1864,
highlights the institutional recognition achieved by the Mission (Xiao 2005).

During the 4thMission (1745–1755) led byArchimandriteGervasiy (Lintsevsky), the Rus‑
sian Mission strengthened its ties with local officials and Jesuit missionaries (Xiao 2010b).
This led to the absorption of valuable local knowledge, enriching the Russian Mission’s
work and subtly impacting the perceptions of the local Chinese officials towards the Rus‑
sian presence. Notable advancements in language study were made by Alexei Leontiev
(Pogosyan 2016; Skachkov 1960a) andHieromonk Feodosiy (Smorzhevskii 2016; Zhou 2018).
The 5th Mission, under the leadership of Archimandrite Amvrosiy (Yumatov), prompted a
phase of active missionary activities. The establishment of a school was a symbol that the
Mission constructively transcended religious propagation and encompassed intellectual
exchange. Although the claim that 220 Chinese were converted to the Orthodox faith dur‑
ing the 5th Mission period is contested (Samoylov 1993, p. 23), the mere presence of this
figure in the records indicates the deepening influence of faith in the community. With the
ascension of Catherine II, the 6th Mission (1771–1782) was ratified, with Archimandrite
Nikolai (Tsvet) at the head, focusing primarily on missionary activities. However, over a
span of a decade, it only led to 24 humble baptisms. According to Chinese records, the
limited activity can be attributed to various contextual factors. One of these factors is the
active engagement of the Jesuit order with Chinese officials in an effort to limit the spread
of Orthodoxy in China (Li 2005).
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From 1781 to 1795, Archimandrite Ioakim (Shishkovsky) led the 7th Mission. The
Holy Synod issued new instructions during this period based on reports and knowledge
from previousmissions, which governed the operation of the 7th and subsequentmissions.
Although the centenary of Orthodoxy in China occurred during this time, no events were
organized to commemorate the milestone. The 8th Mission (1794–1808), with Archiman‑
drite Sophroniy (Gribovsky) as its head, continued the function and mission of its prede‑
cessors. However, Sophroniy’s lack of proficiency in Chinese and Manchurian languages
was seen as a shortcoming (S. Zhang 1986, pp. 217–18), again highlighting the increasing
importance of language competence. The 9thMission, which took place from 1808 to 1821,
was led by Archimandrite Iakinf (Bichurin), whose advanced linguistic abilities allowed
him to master the Chinese language (Yue 1999, p. 196). Iakinf’s immersion in Chinese
culture was evident, as he chose to adopt a Chinese name—“He Xiansheng” (S. Tan 2002).
Despite his efforts, the missionary endeavor dwindled significantly, culminating in min‑
imal Orthodox presence by 1813 (Aleksandrov 2006, p. 66). However, his expertise in
Oriental studies attracted the attention of the Ministry of Foreign Affairs, leading to his
election as a corresponding member of the Academy of Sciences in 1828 (Bing Zhang 2022;
Miasnikov and Popova 2002).

The 10thMission (1820–1831), led by Archimandrite Peter (Kamensky), not onlymarked
an era of productive collaboration but also set a new trajectorywith a clear focus on intellec‑
tual pursuits. Drawn from historiographical accounts, Peter’s tenure is highlighted by his
impressive language competencies and his significant contributions to sinology. This led
to his election as a corresponding member of the Academy of Sciences in 1819 (Khokhlov
1970), which demonstrates the high regard held for him in academic circles. In addition
to his remarkable scholarly pursuits, Peter concentrated on converting local Chinese and
Albazinians to the Orthodox faith (Titarenko 2010, p. 48; Archimandrite Peter 1823). The
Mission’s activities underwent an important shift due to his contribution in translating lit‑
erary works from Mongolian, Manchurian, and Chinese into Russian. Additionally, he
gathered valuable information on Chinese agriculture and medicine at the request of the
Ministry of Foreign Affairs (Yuan 2019).

The 11th Mission (1830–1841), under Archimandrite Veniamin (Morachevich), had
a mixed experience, facing internal administrative challenges while also achieving suc‑
cessful diplomatic exchanges. Veniamin’s management style was perceived as stern and
autocratic, which caused tension within the Mission. However, he was successful in es‑
tablishing friendly relations with Qing officials and Jesuit missionaries. The 12th Mission
(1840–1850), guided by Archimandrite Polikarp (Tugarinov), continued to prioritize lan‑
guage studies and scientific research (Hu and Wu 2015). Polikarp’s detailed reports pro‑
vided valuable information about China, which was highly appreciated by officials back
home (Ovsyannikov 2014; Ipatova 1991). The 13th Mission (1849–1859) led by Palladius
(Kafarov) occurred during a turbulent period in Chinese history that demanded strate‑
gic information gathering and increased correspondence with the Russian Foreign Min‑
istry. His critical role as an advisor during the signing of the Treaty of Tianjin (Chen 2010;
Titarenko 2010, p. 58) underscores the shift from solely religious and cultural missions to
those involving diplomatic and political exchange (Chen 2008).

Chinese sources provide a nuanced perspective of the Russian OrthodoxMission as a
social and cultural phenomenon that had a profound impact on Beijing’s society (Ouyang
2016a, 2016b). The 13 Missions of this period were not just outsiders promoting a foreign
religion but participants in the city’s everyday life. Local records thus provide a rich narra‑
tive of the history of the Russian OrthodoxMission in Beijing during thesemissions. These
sources reveal changes in local perceptions and reactions, as the Mission shifted frommis‑
sionary activities to language and cultural exchange (Xiao 2007). The Mission eventually
became a source of intellectual activity, as evidenced by their recognition of Iakinf’s exper‑
tise in oriental studies. The local perceptions and reactions to the Mission are influenced
by various factors, including the nuanced changes in the Orthodox faith, fluctuations in
baptism rates, competition from the Jesuits, and the growing importance of language com‑
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petence (Xiao and Yan 2020). While the initial missions were recognized primarily for their
religious and cultural outreach, later ones added new dimensions with their focus on in‑
tellectual pursuits, diplomacy, and deeper engagements with local society. These factors
shaped and often complicated the local history with foreign participation. The changing
roles and responsibilities of theMission heads further testify to this evolving socio‑political
landscape in a complex historical setting.

2.2. The Rapid Growth in 1858–1917
The records of later Missions reflect China’s perceptions and reactions towards the

Russian Orthodox Mission, indicating a shift from simple religious propagation to more
complex and rapid contributions in diplomacy, literature, and scientific knowledge.

The 14th Mission (1858–1864), under the leadership of Guriy (Karpov), was marked
by political settlement such as the signing of the Treaty of Aigun and the Treaty of Bei‑
jing (Izdanie Ministerstva inostrannyh del 1889; Bolgurtsev 1996). Guriy’s contribution
reflects the expanded role of the Mission, as he used his profound knowledge of Chinese
and Manchurian languages, history, and traditions (Dmitrievskiy 1909; Xiao 2005) for me‑
diating conflicts between China, Britain, and France (Titarenko 2010, p. 75). Guriy trans‑
lated theNewTestament into Chinese for the first time, alongwith other Orthodox literature
(Bartenev 1893; Xiao 2006; Yue 1999, p. 198). The 15th Mission (1865–1878) saw Palladius
(Kafarov) return as the head of theMission, chosen for his diplomatic abilities, which were
strategically aligned with Russia’s interests. Palladius carried out diplomatic responsibili‑
ties alongside engaging in scientific work (Palladius (Kafarov) and Popov (1888); Kafarov
1902; S. Zhang 1986, p. 240), an example of the diversifying role of the Mission heads
(Cheng and Li 2008).

For the 16th Mission (1879–1883), led by Flavian (Gorodetsky), there was a shift to‑
wards expanding the Orthodox community in several major Chinese cities. The missionar‑
ies translated, corrected, and edited liturgical literature to conduct divine services in Chi‑
nese (Khokhlov 1996; Xiao 2006; Zhao 2018). Hieromonks Nikolai and Alexei contributed
significantly to the understanding of the Russian Orthodox Mission and the spread of Or‑
thodoxy in China (Nikolai 1887). Their work had an implicit influence on local perceptions.
The 17thMission (1884–1897), directed byAmfilohiy (Lutovinov), also brought further con‑
tributions to language and literature. Amfilohiy’s linguistic skills and publishingworks on
the history of Christianity in China andChinese colloquial speech (Amfilohiy 1898a, 1898b)
highlighted the importance of cultural exchange and scholarly achievements in shaping
these Missions.

The 18thMission (1897–1931) was the final one approved by theHoly Synod of Russia
(Palladius (Kafarov) (1872)) and was led by Archimandrite Innokenty (Figurovsky). Chi‑
nese records suggest thisMission’s tenurewas greatly affected by the hostile socio‑political
climate of the late 19th century, particularly the rise of the Boxer Movement (Yue 1999,
p. 200). This resulted in the destruction of the St. Sophia Church and various mission
premises and theMissionmembers sought refuge in the Russian Embassy (Avraamiy 2016,
p. 132; Afonina 2017). Despite the chaotic changes, this period also marks the Orthodox
Church’s significant expansion into Northeast China, facilitated by Russia’s military inter‑
vention post the Boxer Movement’s outbreak. As a result, the region saw a rapid devel‑
opment of the Orthodox Church’s places of worship (Wang and Wang 2022). The Mission
under Innokenty also saw him becoming the first‑ever bishop sent to China. The Russian
Tsar allocated funds from the Boxer Contribution to reconstruct the destroyed premises of
theMission and other Orthodox Churches in China (Pozdnyaev 1998, pp. 30–31; Skachkov
1977, p. 200). From the Chinese perspective, this Mission period is noteworthy for the
spread of Orthodoxy among the Chinese population (Xiao 2008a). The Orthodox Church
has established a presence in various regions of China—including Beijing, Tianjin, Hebei,
Shenyang, Dalian, Harbin, Changchun, Qiqihar, Shanghai, Zhejiang, and Hubei. Accord‑
ing to Yue, by 1909, the Orthodox community in China had grown substantially, with
nearly 5587 baptized Chinese residents (Yue 1999, p. 201).
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Chinese records show a change in local attitudes over time, frommere curiosity to aware‑
ness of the Missions’ contributions to education, cultural exchange, scientific research, and
diplomatic relations (Zheng 2015). While religious teachings remained a cornerstone of the
Missions, their broader roles exemplify how they were able to subtly shape the local social
and cultural landscape, thereby influencing Chinese perceptions. Chinese sources portray
the 18th Mission as a complicated period of challenge due to social unrest yet marked by
considerable propagation of Orthodoxy in China (Z. Wang 2015). The Mission’s resilience
in response to the adversities of the Boxer Movement, followed by the Orthodox Church’s
rapid development (Xiao 2013; Ye and Yu 2021).

2.3. The Unexpected Shifts in 1917–1956
The Russian OrthodoxMission in Beijing underwent substantial developments in the

early 20th century. Drawing from sources, the Mission just prior to 1917 was a significant
entity, possessing 37 churches, over 40 parish premises, and several educational and voca‑
tional institutions. Its estimated value was around 1.5 million roubles (Yue 1999, p. 200;
Titarenko 2010, p. 106), signifying its considerable footprint.

Nevertheless, the political turmoil in Russia presented challenges (Xiao 2013). Fol‑
lowing the Russian Revolutions of 1917, the separation of Church and State led to the
Soviet government’s control over the activities of the Russian Orthodox Church. Conse‑
quently, the Russian Orthodox Mission in Beijing became disconnected from its mainland
counterpart. The Mission in Beijing faced financial difficulties and had to rely on its own
accumulated property. They sought guidance from the Russian Church Abroad in Ser‑
bia, which marked a new stage of development (Zhu 2023). In 1928, the head of the Mis‑
sion, Innokenty, decided to sever ties with the Russian Orthodox Church. The Chinese
Orthodox Church was formed as an affiliate of the Russian Church Abroad, with its head‑
quarters in Beijing and dioceses in other Chinese cities such as Shanghai, Tianjin, Harbin,
and Xinjiang.

Bishop Simon (Vinogradov) andMetropolitan Victor (Svyatin) were appointed by the
Russian Church Abroad to lead the 19th (1931–1933) and 20th (1933–1956) Missions, re‑
spectively. TheMission’s activities expanded in multiple directions, includingmissionary,
monastic, cultural, economic, and charitable endeavors. The Mission aimed to maintain
its operation through various business activities (Dai 2018; Pozdnyaev 1998).

The rapidly changing political climate during the mid‑20th century had significant
implications for the Russian Orthodox Mission in Beijing, as conveyed through Chinese
sources. After the completion of the Chinese Eastern Railway and the October Revolution
in Russia, there was a large influx of Russians into Northeast China, with many seeking
refuge there. This influx of immigrants significantly impacted the landscape of the Russian
Orthodox Church in China, almost turning it into an emigrant church by the 1920s (Wang
and Wang 2022). This transformation is evident in the substantial numbers of Orthodox
churches established in Harbin and across China.

In the following decades, the Russian Orthodox Church in China experienced a series
of changes in leadership. It initially came under the leadership of the Moscow and All‑
Russian Patriarchate of the Soviet Union after 1945, followed by Victor’s Mission, and then
severed tieswith the RussianChurchAbroad. By 1949, OrthodoxChristianity inChina had
spread significantly across China, with over 100 Orthodox churches and several monas‑
teries (Lukin 2013). However, after the establishment of the People’s Republic of China,
new religious decrees were implemented that led to further reorganizations. In 1954, the
Russian Orthodox Mission in China was abolished by a decision of the Holy Synod and
replaced with the East Asian Exarchate under Nikandr (Victorov). In the mid‑1950s, a
significant turning point occurred with a series of departures by key figures, including
Nikandr and Victor. This culminated in the closure of the East Asian Exarchate, whichwas
announced by the Russian Orthodox Church (Dai 2018; Wang and Wang 2022). Attempts
to establish an autonomous Chinese Orthodox Church were unsuccessful, resulting in the
conclusion of the history of the Russian Orthodox Mission in Beijing.
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In summary, the Chinese perception of the Russian Orthodox Mission throughout
this period reflects a transition of the Mission from an entity closely tied with mainland
Russia to an independent Church entity that navigated significant political turbulence
while still maintaining its presence and impact in Chinese society. The transformations
and challenges experienced by the Russian Orthodox Mission during this period reflect
a complex interplay of historical and political changes (Z. Wang 2015). As indicated by
Chinese sources, the Church transitioned from growth and expansion to closure, shifting
local perceptions over time.

3. Materials and Methods
3.1. The Russian Narratives on the History of the Russian Mission in Beijing

The history of the Russian Orthodox Missions in Beijing has been predominantly nar‑
rated from the Russian perspective. In these narratives, the Orthodox Mission in Beijing
was considered inward‑looking until the October Revolution of 1917 (Veselovskii 1905,
pp. 1–45, 65–71; Nikolai 1887). Limited publications in the early 20th century provided
some insight into the Mission’s activities (Avraamiy 1916). Soviet‑era studies of the Rus‑
sian Orthodox Mission in China have been contextualized within the larger history of Chi‑
nese studies bynumerous researchers, includingAlekseev (1982), Bartol’d (2014), Skachkov
(1977), Khokhlov (1970, 1978, 1979), and Tikhvinskii (1988, pp. 163–82.). The History of
Russian Oriental Studies up to the Middle of the 19th Century (Kim and Shastitko 1990)
represents a comprehensive edition that marks the culmination of the Soviet period in the
Mission’s research.

In the early 1990s, the study of the Russian Orthodox Mission in China entered a
novel phase, marked by an integrated historical methodology (Samoylov 1993; Tikhvin‑
skii 1997). This more holistic approach considered the Mission from various perspectives,
including its ecclesiastical relationships, complex history, and cultural relationshipswithin
China. A significant contribution to this renewed exploration was S. Shubina’s PhD the‑
sis, which provided a comprehensive overview of the Mission’s activities (Shubina 1998).
Other Russian scholars alsomade valuable contributions during this period, with T. Pang’s
work examining the historical and religious elements of Orthodoxy in China, including the
interaction between Russian and Manchu cultures (Pang 1998). A noteworthy source of
knowledge during this period was the Russian Orthodox Church itself, which published
several works that contribute to the understanding of the Mission and its historical inter‑
play (Pozdnyaev 1998; Titarenko 2010; Selivanovskii 2013). Further insights into the ac‑
tivities and contextual nuances of the Mission were offered by detailed studies conducted
by Russian historians, particularly the works of V. Datsyshen and S. Golovin (Datsyshen
2007, 2010; Golovin 2013).

It is alsoworthy of note that the research of ProfessorN. Samoylovmerits particular at‑
tention. His long‑term research provides fundamental insights into the theoretical dimen‑
sions of various aspects of the Russian Orthodox Mission (Samoylov 2016, 2020; Huang
and Samoylov 2018). The author’s work discusses Russian academic schools that focus on
theMission, noting that “the study of the RussianMission is broad, encompassing not only
church ministers but also historians, orientalists, philologists, and art critics” (Samoylov
2021). L. Afonina’s work reveals the life and fate of Chinese Orthodox believers in the
early 20th century (Afonina 2017, 2021), in which the newly discovered and interpreted
materials have offered fresh insights into the activity of missionaries during their service
in Beijing. While A. Lomanov provides a comprehensive summary of the RussianMission
in China (Lomanov 2007), other scholars contribute to the evolving historical and socio‑
cultural narrative with a variety of perspectives (Dmitrenko 2017; Pang 2000).

Despite a focus on the RussianMission’s wide‑ranging aspects up until 1917, research
initiatives by global scholars in Christian history have broadened understanding of the
Russian Orthodox Church in China. Widmer (1976) and Kim and Zhou (2021) are two
examples of such scholarship. For instance, G. Afinogenov’s studies place the Mission in
the context of Russian imperial history and its foreign intelligence activities, emphasizing
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the Jesuits’ roles in the Qing and Russian Empires (Afinogenov 2015, 2020). Akulich’s
work underlines the Mission’s growth before and after the Boxer Movement, focusing on
its festivals’ impacts on locals (Akulich 2022).

Although the Mission has been extensively analyzed from the Russian standpoint, a
significant academic gap exists in understanding it from the Chinese perspective. This is
particularly evident regarding its archival–material impact, religious propagation, asset
management, the historical identities and roles of missionaries, and the remaining Ortho‑
dox architecture in China. Further research is therefore required to enrich the narrative.

3.2. The Chinese Narratives on the History of the Russian Mission in Beijing
Until the 1980s, the history of religion in China, including Orthodoxy, received only

marginal attention in Chinese scholarship. However, there was an increase in the study of
Orthodoxy and its spread in China in the 1980s and 1990s, with notable studies by scholars
such as Zhang S. (S. Zhang 1986), Yue F. (Yue 1999, 2002), Xiao Y. (Xiao 2005, 2006, 2009,
2010b, 2013), Yan G. (Xiao and Yan 2020; Nikolai 2007), and Zhang B. (Baichun Zhang
2017) being particularly influential works in this field. These publications provide detailed
accounts of the history of Orthodoxy and the Russian Mission to China, the fundamental
doctrines of Orthodoxy, its spread, and its associations with governing bodies and other
Christian denominations.

Adistinguished contributor, Professor XiaoY., notably shaped interpretations of Sino–
Russian cultural exchange, focusing on the Russian Orthodox Mission’s history, mission‑
ary efforts, and influence (Xiao 2008a, 2008b, 2010a). Xiao’s research covers education,
medicine, and art (Xiao et al. 2016, p. 68), and her monograph Russian Spiritual Mission
andCultural Ties BetweenChina andRussiaDuring theQingDynasty (Xiao 2009) offers an
in‑depth look at the Qing era’s Sino–Russian cultural ties using diverse sources, including
novel archival materials. She also examined the first Russian students in Beijing, Ortho‑
doxy in Zhili Province, and the fates of Russian bannermen in the capital city.

Other Chinese scholars have also addressed the literature gap in analyzingmission en‑
deavors. Ouyang Z. examined the specific activities, assets, and management of Missions
(Ouyang 2016a, 2016b), while Tang G. explored the largely forgotten Orthodox churches
in China left by the Russians, providing much‑needed insight into this overlooked aspect
(Tang 2001, 2003). Although the number of researchers in this field is relatively small, Zhou
N. (Zhou 2018) and Zhu X. (Zhu 2023) have made notable contributions. They paid tribute
to the diplomatic history between China and Russia by engaging Russian missionaries in
China (T. Tan 2015), explored the scientific and educational function of the Russian Mis‑
sion, and the emergence of sinology in Russia (S. Tan 2002).

To advance our understanding of the Russian Orthodox Mission’s influence, scholar‑
ship shouldmerge these historical accounts into a coherent narrative by embracing ametic‑
ulous comparative approach to better represent Chinese perspectives. The field stands to
gain by incorporating narratives of ChineseOrthodox believers from the late 19th and early
20th centuries, exploring the Russian diaspora’s enduring cultural impact. A comprehen‑
sive examination of the experiences of these immigrants, particularly in Harbin, and their
enduring influence could significantly contribute to current research theme (Zheng 2010,
2015; Z. Wang 2015; Rong et al. 2011). The overlooked Orthodox Church history in the
Xinjiang region also warrants attention, with explorations into the Russian Orthodox Mis‑
sion’s role adding depth to this marginalized aspect (Hu and Wu 2015). Ding M. explores
the complex identity of ethnic Russians in China by revealing the presence of Russian com‑
munities in China’s northern border regions, including Xinjiang and Inner Mongolia. Her
research demonstrates the historical links of these peoples to the Soviet Union and their
migration to Australia in the second half of the 20th century. It deconstructs Chinese Rus‑
sians’ identification through historical, anthropological, and ethnographic perspectives
(Ding 2015). A potential direction for future study is the re‑establishment of the Ortho‑
dox Church in China (Jiang 2008).
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Additionally, Wang’s comparative study of Orthodox and Protestant churches in 20th‑
century Harbin sheds light on their development against diverse sociocultural backgrounds
(L. Wang 2021). Li W. differentiates Russian Orthodox missionaries from their Western
counterparts, analyzing their mission strategies and impacts in China (Li 2005). This area
of study bears further development and could reveal valuable insights into the distinct
characteristics of Orthodox Christianity’s dissemination in China versus other Christian
denominations. Significant research on individuals like Palladius (Kafarov) deepens our
understanding of missionary role in propagating Chinese culture among the Russian peo‑
ple (Chen 2006a, 2006b, 2010).

3.3. The Narrative Gap in the History of the Russian Mission in Beijing
A comprehensive examination reveals that integrating narratives from Chinese and

global historiographies significantly enhances our comprehension of the Russian Ortho‑
dox Mission’s evolution in China. This multifaceted approach uncovers unique insights
into the Mission’s influence, fosters critical discussions across cultural boundaries, and
illuminates the complex layers of historical development. However, to strengthen this un‑
derstanding, a detailed analysis is essential, focusing on the distinctive research method‑
ologies employed by scholars in the Chinese and Russian research communities.

While the synthesis of Chinese and global perspectives enriches the narrative, it po‑
tentially exposes a reliance on Russian‑dominant narratives, which may result in the side‑
lining of alternative cultural and scholarly viewpoints. It is essential to recognize the pro‑
found contributions of Russian scholarship, yet incorporating a broader spectrum of schol‑
arly insights is crucial for an all‑encompassing historical analysis of theMission. The transi‑
tion towards amore integrated historicalmethodology during the 1990s–2000smarks a sig‑
nificant evolution in the scholarship on theMission. However, this evolution necessitates a
deeper evaluation of how Soviet‑era philosophical leanings may have perceived historical
narratives. The exploration of how political and socio‑cultural frameworks shaped schol‑
arly interpretations during this period could unveil intricate shifts in the historiographical
landscape. Moreover, this analysis merely touches upon the interactions and potential
conflicts between global and Russian perspectives, underscoring the necessity for a com‑
prehensive investigation of how various scholarly communities navigate and reconcile di‑
vergences in their interpretations of the Mission’s history, particularly from the Chinese
perspective. This investigation should encompass the archival impact of the Mission, its
religious propagation, asset management, the historical identities and roles of missionar‑
ies, and the historical Orthodox architecture in China.

In terms of Chinese records, the scholar examinations cover a wide range of histori‑
cal issues related to the Russian Orthodox Mission in Beijing. These include its detailed
chronological development and functional studies of the Missions. Chinese historians
have paid great attention to address the origins of Russian sinology associated with the
Mission. At the same time, their enlarged research has deeply discovered the political
role performed by some Russian missionaries in China to serve Russian overseas interests.
The Chinese discourse also touches on common key thematic areas of research, such as the
experiences of Orthodox believers in China and the Mission’s endeavors during pivotal
historical moments, including the bilateral treaties process, conflicts, and massive move‑
ments. In the meantime, a more profound examination of unique explorations from the
perspectives of Qing’s history and Sino–Russian civilization exchange is required for Chi‑
nese historiography of the Russian Orthodox Mission in Beijing. This examination should
be performed by a range of methodological and theoretical frameworks andwould benefit
the field of world mission history studies.

Finally, the initial overview serves as a foundational insight into the historiography
of the Russian Orthodox Mission in Beijing. However, a comprehensive critical analysis,
which addresses biases and the interplay between diverse scholarly narratives, is imper‑
ative. Such an expanded critical engagement allows for the clarification of the varying
scholarly approaches within the Chinese and Russian academic spheres, as well as the ini‑
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tiation of a broader, more inclusive dialogue conducive to future research. This approach
advocates for a historiography that is as dynamic and multifaceted as the subjects it seeks
to understand. It paves the way for a theoretically grounded and critically assessed explo‑
ration of this significant aspect of Chinese, Russian, and global history.

3.4. Methodological Approach
The scholarship on the Russian OrthodoxMission in China is a diverse blend of Chinese

and global narratives. Chinese scholarship, in particular, stands out due to its unique thematic
focus, although there are various parallels with other research. Chinese researchers such as
Xiao Y. and her contemporaries emphasize the practical and cultural contributions of the
Russian OrthodoxMission, in addition to the predominant diplomatic, scientific, religious,
and intelligence aspects covered primarily by Russian and Western literature. This opens
avenues for exploration into less‑charted regions like the Chinese north–east and north–
west, contributing to a more comprehensive account of the Mission’s historical influence.

The methodology proposed in this article involves a comparative historical analysis
of the various narratives. To better understand the development of Orthodoxy in China,
the Mission’s history needs to be segmented. This segmentation aligns with significant
historical events in modern Chinese and Russian history, such as the Treaty of Tianjin, the
Boxer Movement, the October Revolution, and the establishment of the People’s Republic
of China. It is important to note that this alignment is independent of themodels proposed
by various scholars.

Different scholars use various models of periodization. For example, Yue proposes a
six‑phase approach that spans from 1665 to 1956 (Yue 1999, p. 205), while Xiao divides the
history into three periods (1715–1858, 1858–1900, and 1900–1917) based on the goals and
expansion of missionary activity (Xiao 2007, 2008a; Xiao et al. 2016, p. 87). Meanwhile, the
RussianOrthodoxChurch also follows a similar periodization, with the exception that they
consider the Boxer Movement as a distinct stage of development. They add a fourth stage
(1917–1945), which is referred to as the “emigration period” (Selivanovskii 2013, p. 10).
Other Russian scholars, such as S. Shubina, frame the periodization around the scientific
endeavors undertaken by the missionaries themselves (Samoylov 2021).

While each approach varies, they commonly rely on significant historical events occur‑
ring in 1858/1860, 1900, 1917, and 1956. These events illustrate the profound influence of
such historical events onmany facets of society. This article follows a three‑stage principle:
the first stage (1715–1860), the second stage (1860–1917), and the third stage (1917–1956).
This text chronicles the Mission’s arrival in Beijing and its growth amidst complex histor‑
ical events such as the Second Opium War, the Boxer Movement, and the October Revo‑
lution. It also covers the emergence and strengthening of Sino–Soviet relations and the
eventual closure of the Russian Orthodox Church in China. The stages allow for a concise
summary of the Mission’s evolution and its historical evaluations in the literature.

4. Analysis and Discussion
4.1. Redefining Identity Myths in Historical Context

The activities of the Russian Orthodox Mission in Beijing went beyond its religious
mandate and had a dual identity that became intertwined with the framework of Sino–
Russian relations. This section analyzes the inherent duality of the missionaries’ roles and
its impact on the historical orientation between Russia and China.

Here, the narratives long associated with the Russian OrthodoxMission in Beijing are
explored and the “identity myths” that have defined the missionary narrative in Chinese
and Russian scholarship are dissected. In this article, the term refers to a framework for
understanding or interpreting the role and functions of Russian Orthodox missionaries in
China. These narratives or ideological constructs shape our perception of the missionaries
and their activities. The “myth” here does not deny the authenticity of these identities, but
rather speaks to the simplistic, reductionist nature of these narratives. “Identity myths”
in this context are created and perpetuated through historical, religious, and cultural dis‑
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course over time. They have been constructed and reified by scholars, contemporaries,
and even the missionaries themselves in order to explain their work and influence in sim‑
ple, digestible terms. This study seeks to deconstruct these myths and provide a more nu‑
anced perspective on the identities of RussianOrthodoxmissionaries. It challenges the one‑
dimensional “myth” of the Orthodox missionary as a purely, literally religious entity and
reveals the many hats they wore—as diplomats, scholars, and cultural mediators, among
others. Missionaries oftenwielded a dual identity that included facilitating Russia’s geopo‑
litical agenda through scholarly engagement in Chinese studies. These roles have been
either underemphasized or overlooked in historical accounts, resulting in mythologized
perceptions of their identity.

According to scholars like Xiao (Xiao 2021), the Mission had a dual identity as both a
spiritual representation and a channel for Sino–Russian cultural exchange. To fully under‑
stand its nuanced operations and multifaceted engagements, it is important to appraise
this dual identity within its historical context. Prior to the formal establishment of the
Russian embassy in China in 1861, the Russian Orthodox Mission served as a diplomatic
intermediary (Xiao 2005; Dai 2014). Chen emphasized that the Mission “was not an em‑
bassy in name, but an embassy in fact” (Chen 2008), engaging in knowledge gathering and
strategic information collection that served Russian national interests.

The operational dynamics of the missionaries reflected a nuanced relationship with
the Qing officials (T. Tan 2015). The Mission’s objectives evolved from religious duties
to diplomatic and scholarly pursuits, representing a dual identity that was long unrecog‑
nized. As Widmer’s assertion that the Russian Orthodox Mission “never functioned as a
full diplomatic service” (Widmer 1976) and Xiao’s evidence (Xiao 2005) show, while it did
not operate as a full diplomatic service, it wielded considerable influence due to the moral
and conductive leverage the missionaries possessed. Although the Mission’s assignments
had diplomatic undertones, themembers held a strategic position. TheMinistry of Foreign
Affairs of the Russian Empire showed an increasing interest in the activities of the mission‑
aries. Their directive emphasized the importance of maintaining commendable morals
and conduct to earn the respect of Qing officials. The Ministry also advised waiting for
an opportune moment to establish close ties (Yue 1999, p. 195; Xiao 2013). The Mission’s
activities sharpened their focus on researching economics and culture, providing timely re‑
ports about significant events in China’s political landscape. This practice continued until
the official establishment of consulates between the two countries.

There is a discrepancy in the historiographical interpretation of the Mission’s roles.
Gu argues that the Mission’s slow development in China can be attributed to its emphasis
on diplomatic and intelligence roles rather than purelymissionarywork (Du and Xie 2016).
However, Ye and Wang offer a more restrained view of their unofficial diplomatic status
(Ye and Yu 2021; L. Wang 2021). The task was to balance the religious needs of the local
Orthodox community with the geopolitical ambitions of the Russian state.

The concept of “identity myths” thus serves as the theoretical foundation for our re‑
assessment of missionary activities and allows for a multidimensional understanding of
Sino–Russian history. This shift reflects an evolution in themethodology and lens through
which modern historiography approaches the subject, offering a more complete picture of
their contribution to Sino–Russian cultural fusion. In sum, the re‑evaluation of “identity
myths” breaks down misconceptions and provides a revisionist perspective that is more
in line with the reality of the Russian Orthodox Mission’s multifaceted significance in his‑
torical Sino–Russian relations.

4.2. The Cultural Diplomacy in Bridging China and Russia
Examining the scholarly discourse presents contrasting narratives about theMission’s

unofficial diplomatic status. Despite differing historiographical interpretations, there is
consensus on the missionaries’ intricate engagement with local intelligence and percep‑
tions. These interactions contributed significantly to the missionaries’ research, education,
and translation efforts and fostered cross‑cultural exchange. The dual identity of the Rus‑
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sian Orthodox Mission facilitated a complex and layered cultural diplomacy that inter‑
twined religious roles with political, scholarly, and diplomatic functions—thereby forging
a unique and enduring bond between Russia and China.

Reflecting on the Mission’s broader mandates, some of the missionaries were invol‑
untarily involved in cultural and scientific research, deeply immersing themselves into the
body of Chinese knowledge and becoming notable scholars and educators in their own
right, e.g., Rossokhin, Leontiev, Yakinf (Bichurin), Palladius (Kafarov), Peter (Kamensky),
and Vasiliev (Cheng and Li 2008). A noted expert in Chinese studies and a member of the
USSR Academy of Sciences, Vasiliy Alekseev viewed Palladius as:

the greatest Sinologist of Russia and the entire European world of the nineteenth
century; he was the first scholar to apply to Sinology the method of working
only with sources, rather than relying on stereotypical information fromChinese
encyclopedists. (Skachkov 1977, p. 286)
These multifunctional roles extended beyond the religious to the political and aca‑

demic spheres. Besides the ecclesiastical responsibilities that anchored them, the promi‑
nent members of the Mission were committed to the advancement of sinology and influ‑
enced the development of European knowledge about China through translations and re‑
search (Xiao 2009; Zhao 2018). This scholarly work served as a cultural bridge, promoting
an early and increasedmutual exchange of Russian and Chinese literature and knowledge.
By engaging in diplomatic practices and strategic information gathering, the Mission con‑
tributed to the strengthening of bilateral relations at a time when formal diplomatic chan‑
nels were scarce. Therefore, the missionaries transformed to the cultural intermediaries
who introduced Russian language, art, and religious traditions to China. Through the
translation and dissemination of texts, and by embracing and engaging with local cus‑
toms and languages, missionaries as a whole had fostered mutual cultural understanding
and appreciation.

The mission’s presence paved the way for Russia to conduct indirect diplomacy and
maintain a dialogue with the Chinese Empire. They had a unique position within the Qing
government, which allowed them to influence the negotiation of treaties such as the Treaty
of Aigun and the Treaty of Beijing. Mission leaders such as Archimandrites Innokenty, Pal‑
ladius used their knowledge of Chinese language and customs in important negotiations
alongside Russian representatives, demonstrating the Mission’s advisory and mediatory
role on behalf of Russian imperial interests in China (Dai 2014; Chen 2008). Meanwhile,
sustained efforts to translate liturgy and establish churches played an important role in
making the Orthodox faith more visible and influential in China, especially among the
Russian community and the local Chinese population (Cao 2021; Li 2005). It facilitated in‑
tellectual exchange between Russia and China, notably through the education and training
of Russian and Chinese scholars and clergy in the Mission’s schools and seminaries. The
translation and educational endeavors undertaken by the Mission members contributed
to the insights into China that were shared throughout Europe.

4.3. Comparative Analysis of Mission Strategies and Western Counterparts
The results and consequences of Christian missionary activity in the second half
of the 19th century are as significant as they are contradictory. (Datsyshen 2007,
p. 83)

The missionaries’ religious roles intertwined with their political presence in the sign‑
ing of key treaties, making their involvement an integral part of Russian–Chinese com‑
munication, notably before the formal establishment of consulates. The Mission’s identity
adapted to the needs of the state—particularly in the use of missionaries such as Palla‑
dius in the signing of important bilateral agreements. This highlights the adaptability and
relevance of the Mission in broader state affairs beyond its ecclesiastical purpose.

On the other hand, Orthodoxy became widely known among the Chinese only af‑
ter waves of Russian emigrants arrived in the Far East following the Russian Revolutions.
This led to the spread of Orthodoxy in various regions of China, especially in the north‑



Religions 2024, 15, 557 14 of 21

east. As a result, there was a need for priest training, church services, and the construction
of parish churches. Thus, the strategy of clergy indigenization adopted by the Russian
Orthodox Church in the 20th century represents a significant step in the localized devel‑
opment of Orthodoxy in China (X. Zhang 2009). The efforts of the translation committee
led by Innokenty (Figurovsky), which translated more than 20 Chinese texts in six years
(Zhao 2018), are evidence of a commitment to localization to make Orthodoxy accessible
to a wider Chinese audience.

Moreover, the missionaries’ localized efforts, which paralleled those of the Western
Jesuits, suggest a broader range of activities than simply Orthodox indoctrination. The
Russian Orthodox Mission in China was distinct from other religious missions, such as
Jesuit efforts, both in its approach to cultural assimilation and in its structural organization.
Scholars have analyzed the Jesuit missionaries who entered China at the beginning of the
Qing dynasty. Scholars have used a language acquisition model to study the missionaries
and have found that after nine years of academic training at Jesuit colleges, Jesuits typically
undergo two years of internship and two or more years of practical training in teaching
before entering the Chinese mission, according to Cao:

The academic and practical experiences provide a strong foundation for learning
Chinese language, adapting to the culture, and performing missionary work in
China. (Cao 2021)

This, in comparison to the long preparation for Western Jesuits before their mission‑
ary work, reveals both the strengths and limitations of the Russian missionary strategy.
Despite arriving a century after the Western Jesuits, the Russian Orthodox Mission bene‑
fited from special policies granted by the Qing government, underscoring a preferential
treatment that helped establish a sustained Orthodox presence in China. This provided
a unique advantage in spreading Russian influence, in contrast to the more localized ap‑
proaches of the Jesuits. According to Li, St. Ignatius of Loyola, the founder of the Jesuits,
believed that the use of non‑Christian classics was justified as a means of exploring cul‑
tural adaptation (Li 2005). The localization of the missionary activity by both Orthodox
missionaries and Jesuits has been a puzzle for centuries. Only a few Western missionar‑
ies were able to introduce the Chinese people to European literature in various fields of
scientific knowledge. This gave them insights into Western countries and increased the
visibility and spread of the Church. Russian missionaries also tried to share knowledge
about Russia with the Chinese people and vice versa.

But the missionaries’ push for monotheism clashed with the polytheistic tendencies
inherent in traditional Chinese religions. Baptisms were often performed for pragmatic
reasons, such as business dealswith Russians, suggesting that conversionswere not driven
purely by spiritual desire but by socioeconomic circumstances (Tao and Nie 2019, p. 11).
The researchers explain that:

As for the reasons why the Chinese joined the church, the vast majority of Chi‑
nese practiced Orthodoxy not to save their souls but to solve real‑life problems.
The Russian missionaries were aware of this from the outset, and while they con‑
tinued to receive baptisms, most were clearly motivated by material rewards.
(Xiao et al. 2016, p. 99)

This is largely due to the presence of indigenous religious movements such as Taoism
and Buddhism, which have been reinterpreted and revitalized in China. Additionally,
Dai G. notes that Russian Orthodox culture represents a heterogeneous culture for the
Chinese that is not easily assimilated. According to her, RussianOrthodoxy has not been as
integrated into Chinese multiculturalism as Buddhism, Islam, Catholicism, and Protestant
Christianity (Dai 2018). Datsyshen argues that:

Until the end of the 19th century, the Russian OrthodoxMission was not actively
engaged inmissionary activity in China. Themissionaries themselves did not be‑
lieve in the possibility of a wide spread of Orthodoxy and Christianity in general
in Chinese society. (Datsyshen 2007, p. 79)
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Nevertheless, the unique religious festivals and customs of Russian Orthodoxy con‑
tributed to cultural pluralism within China. For example, following the Boxer Movement,
the Russian Mission in Beijing established All Saint Martyrs Day to commemorate the Chi‑
nese victims. This feast became the “Mission’s best attended event”, with various local
participants, although not all of themwere Christians. Furthermore, the celebrations “also
presented Orthodox Chinese Christians with the opportunity to confirm their communal
belonging” (Akulich 2022). This diversification, as argued by scholars like Wang Z., has
counteracted the pervasive influence of Western values rooted in Catholicism and Protes‑
tantism and helped to preserve traditional Chinese culture (Wang and Wang 2022). Re‑
searcher Wang L. also agrees with this provision:

Orthodox and Protestant churches have significant differences that have led to
Christian schism. In parallel, they have developed their own distinctive styles of
choosing and using external manifestations of communication media, subjects,
and targets. (L. Wang 2021)

By synthesizing these findings, this section highlights the complex and evolving rep‑
resentation of the Russian Orthodox Mission. This examination emphasizes its lasting im‑
pact on cultural diplomacy, scholarlyworks, and the historical, cultural, and philosophical
interactions between Russia and China. By considering the nuances found in scholarly in‑
terpretations, the complexities ofmissionary identity, and the interplay of historical events,
we gain a more complete understanding of the Russian Orthodox Mission’s influence on
the field of intercultural exchange and its representation in the scholarship.

5. Conclusions
This article presents an analysis of the various accounts of the Russian Orthodox Mis‑

sions by Chinese and Russian scholars, revealing dimensions that go beyond its tradition‑
ally perceived role. Rather than a purely religious entity, the Mission was an important
channel of cultural and early diplomatic exchange between Russia and China. A com‑
prehensive analysis of Chinese historiography helps to reconceptualize the Mission as a
mediator in Sino–Russian relations and a sustained advocate of Russian interests. This
effort serves to emphasize the importance of cross‑cultural exchange in a religious con‑
text and to highlight the indispensable role of religion in the broader exchange and mu‑
tual appreciation of world civilizations. By critically analyzing existing Sino–Russian ac‑
counts, this study illuminates the complex narrative and historical footprint of theMission
in bilateral history.

In addition, the study emphasizes the need to incorporate local perspectives and nar‑
ratives into the historiography of the Mission. By adopting a perspective informed by
Chinese scholarship, it is possible to gain insight into how local beliefs, traditions, and
religious practices influenced and sometimes reshaped Mission activities and perceptions.
This approach not only promotes scholarly discussion but also advocates for the continued
exploration of this complex history. Finally, it is worth noting several potential avenues
for further research that could contribute to a deeper understanding of the multifaceted
history of the Russian Orthodox Missions in Beijing.

First, a thorough deconstruction of “identity myth” research. There is an acute need
to explore the multiple identities of Russian Orthodox missionaries beyond their religious
roles, and the study of their nuanced identities as cultural diplomats, educators, andmedi‑
ators could provide a deeper understanding of their historical roles and contributions. In
this regard, empirical methods can provide new perspectives for understanding the scope
and impact of Sino–Russian cultural exchanges promoted by the Missions.

Second, we need more interdisciplinary studies. Combining insights from history,
sociology, anthropology, and religion can lead to a more nuanced understanding of the
role of Russian missionaries in China throughout history and the impact of the Missions
on local culture and religious practices; an explanation of the interactions between theMis‑
sions and local communities, includingmore in‑depth research on opposition–adaptation–
confrontation; and even more extensive research on the Orthodox Church buildings in
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China throughout history, with a focus on exploring the architectural styles of the Or‑
thodox Church and its distinctive features in China during the immigration boom of the
early 20th century. Nevertheless, the Russian migration flows to China at this time also
deserve detailed research in connection with the development of the Orthodox Church in
Chinese regions.

Third, a comparative studyof the history ofOrthodoxmissions inChinawith otherChris‑
tian missions is needed. This comparison should include the Russian Orthodox Church with
other missions in China during the same periods. Such a study would provide the oppor‑
tunity to gain comparative evidence on their respective strategies, impacts, and legacies.
In addition, it would uncover archival and recent historical research to study quantitative
data on the number of exchanges, missionary activities, and conversion records between
Russian and Western missions.

This study aims to provide a more nuanced understanding of historical events and
contribute to the complex historiography surrounding the Russian Orthodox Mission in
Beijing. By addressing existing historiographical gaps and proposing new research per‑
spectives, this study seeks to stimulate further scholarly discussion. Our research tran‑
scends temporal, cultural, and symbolic boundaries to provide an understanding of shared
historical experiences, cross‑cultural exchanges, and the dynamic construction of history
through a range of narratives, interpretations, and perspectives.

Funding: This research was funded by the [National Social Science Fund of China] grant number
[22CGJ048] and the [Shenzhen University Young Faculty Research Start‑up Fund] grant number
[000001032057].

Data Availability Statement: Data are contained within the article.

Conflicts of Interest: The author declares no conflicts of interest.

Note
1 https://www.orthodox.cn/images/1850beiguan.jpg, accessed on 25 April 2024.

References
Abramov, Nikolay. 1862. Ignatiy Korsakov, mitropolit Sibirskiy [Ignatiy Korsakov, Metropolitan of Siberia]. Strannik I: 155–67.
Afinogenov, Gregory. 2015. Jesuit Conspirators and Russia’s East Asian Fur Trade, 1791–1807. Journal of Jesuit Studies 1: 56–76.

[CrossRef]
Afinogenov, Gregory. 2020. Spies and Scholars: Chinese Secrets and Imperial Russia’s Quest For World Power. Cambridge, MA: Harvard

University Press, p. 384.
Afonina, Ljubov’. 2017. Kitayskie pravoslavnye mucheniki 1900 g.: Analiz istoricheskih istochnikov i tserkovnoe pochitanie [Chinese

Orthodox Martyrs of 1900: Analysis of Historical Sources and Church Veneration]. Obshchestvo i gosudarstvo v Kitae 47: 598–667.
Afonina, Ljubov’. 2021. Vosstanie ihetuaney i pravoslavnye mucheniki v Kitae [The Yihetuan Rebellion and Orthodox Martyrs in China].

Moscow: Nauka, p. 559.
Akulich, Anastasiia. 2022. “From the Seeds Sown in the Soil”: The Boxer Rebellion and the Awakening of RussianMissionary Activity

in China (1900–1917). Ab Imperio 4: 61–88. [CrossRef]
Aleksandrov, Boris, ed. 2006. Bey‑guan’: Kratkaya istoriya Rossiyskoy duhovnoy missii v Kitae [Bei‑Guan: A Brief History of the Russian

Spiritual Mission in China]. Moscow and St. Petersburg: Alliance‑Archso, p. 217.
Alekseev, Vasiliy. 1982. Nauka o Vostoke: Stat’i i dokumenty [The Science of the East: Articles and Documents]. Moscow: Nauka, p. 535.
Amfilohiy (Lutovinov). 1898a. Iz istorii hristianstva v Kitae: Period perviy: S nachala hristianskoy ery do padeniya yuanskoy dinastii v 1369 g.

[From the History of Christianity in China: Period One: From the Beginning of the Christian Era to the Fall of the Yuan Dynasty in 1369].
Moscow: Publ. of A.I. Snegirevaya, p. 31.

Amfilohiy (Lutovinov). 1898b. Nachatki grammatiki kitayskogo razgovornogo yazyka prisposobitel’no k formam yazyka russkogo [Beginnings
of Grammar of the Chinese Spoken Language Adapted to the Forms of the Russian Language]. St. Petersburg: tip. Imp. Acad. nauk,
p. 69.

Archimandrite Peter. 1823. Zhurnal, vedennyj v Pekine po sluchaju pribytija iz Rossijskogo gosudarstva poslannika Nikolaja
Gavrilovicha Spafarija [Journal kept in Beijing on the Occasion of the Arrival from the Russian State of the Envoy Nikolai
Gavrilovich Spafarya]. Sibirskij Vestnik 3: 29–100.

Avraamiy. 1916. Kratkaya istoriya Russkoi pravoslavnoi missii v Kitae, sostavlennaya po sluchayu ispolnivshegosya v 1913 godu dvukhsotletnego
yubileya ee sushchestvovaniya [A Brief History of the Russian Orthodox Mission in China, Composed on the Occasion Fulfilled in 1913
Bicentennial Anniversary of its Existence]. Beijing: Tip. Usp. monastyrya, p. 223.

https://www.orthodox.cn/images/1850beiguan.jpg
https://doi.org/10.1163/22141332-00201003
https://doi.org/10.1353/imp.2022.0088


Religions 2024, 15, 557 17 of 21

Avraamiy阿夫拉米神父, ed. 2016. Li Shi Shang Bei Jing De EGuoDong Zheng Jiao Shi Tuan历史上北京的俄国东正教使团 [A Brief History
of the Russian Orthodox Mission in China]. Translated by Ruomei Liu柳若梅. Zhengzhou: Daxiang Chubanshe. 259p.

Bartenev, Petr. 1893. Iz pis’ma PreosvyashchennogoGuriya k I. I. Palimpsestovu o perevodeNovogo Zaveta na kitajskij yazyk. Russkij
arhiv 11: 394.

Bartol’d, Vasiliy. 2014. Istoriya izucheniya Vostoka v Evrope i Rossii [History of studying of the East in Europe and Russia]. Moscow: URSS,
p. 317.

Bolgurtsev, B. N. 1996. Russkiy flot na Dal’nem Vostoke (1860–1861 gg.): Pekinskiy dogovor i Tsusimskiy intsident [Russian Fleet in the Far
East (1860–1861): The Treaty of Beijing and the Tsushima Incident]. Vladivostok: Dal’nauka, p. 133.

Cao, Xianwen曹贤文. 2021. Mingmoqing chu ru hua ye su hui chuan jiao tuan de han yu jiao xuemo shi明末清初入华耶稣会传教团的
汉语教学模式 [Chinese language teaching patterns in Jesuit missions to China in the late Ming and early Qing dynasties]. Dui
Wai Han Yu Yan Jiu 1: 50–61.

Chen, Kaike陈开科. 2006a. 19 shi ji e guo han xue da shi ba la di de sheng ping he xue shu 19世纪俄国汉学大师巴拉第的生平和学术
[Life and research of Russian great sinologist Palladius in 19th century]. Han Xue Yan Jiu Tong Xun 25: 27–36.

Chen, Kaike 陈开科. 2006b. ba la di yu qing dai xi bei shi di xue jia de xue shu yin yuan 巴拉第与清代西北史地学家的学术因缘
[Academic Connections of Palladius and the Northwest Historians of the Qing Dynasty]. In Xi Yu Wen Shi. Beijing: Ke xue chu
ban she, vol. 1, pp. 179–94.

Chen, Kaike 陈开科. 2008. Ba La Di Yu Wan Qing Zhong E Wai Jiao Guan Xi 巴拉第与晚清中俄外交关系 [Palladius and Sino‑Russian
Diplomatic Relations in the Late Qing Dynasty]. Shanghai: Shang Hai Shu Dian Chu Ban She, p. 559.

Chen, Kaike陈开科. 2010. Guan Yu Zhong E《Tian Jin Tiao Yue》 De Liang Ge Wen Ti关于中俄《天津条约》的两个问题 [Two Issues
Concerning the Sino‑Russian Treaty of Tianjin]. In Jin Dai Zhong Guo: Zheng Zhi Yu Wai Jiao. Beijing: She ke wen xian chu ban she,
vol. 2, pp. 117–42.

Cheng, Zhen 程真, and Ziyuan Li 李滋媛. 2008. Guo tu cang e guo dong zheng jiao bei jing jiao shi tuan wen xian kao lüe
国图藏俄国东正教北京教士团文献考略 [Study on the literature on the Russian Spiritual Mission in Beijing preserved in the
National Library of China]. Guo Jia Tu Shu Guan Xue Kan 2: 84–88.

Dai, Guiju戴桂菊. 2014. E luo si dong zheng jiao hui de wai jiao zhi neng俄罗斯东正教会的外交职能 [Diplomatic functions of the
Russian Orthodox Church]. Shi Jie Zong Jiao Wen Hua 2: 46–49.

Dai, Guiju 戴桂菊. 2018. 20 shi ji 20–50 nian dai e guo zhu hua dong zheng jiao chuan jiao tuan ming yun bian qian 20世纪20–
50年代俄国驻华东正教传教团命运变迁 [Vicissitude of the Russian Orthodox Churchmen in China from 1920s to 1950s]. E Luo Si
Xue Kan 3: 51–63.

Datsyshen, Vladimir. 2007. Khristianstvo v Kitae: Istoriya i sovremennost’ [Christianity in China: History andModernity]. Moscow: Nauch.‑
obrazovatel’nyj forum po mezhdunar. otnosheniyam, p. 240.

Datsyshen, Vladimir. 2010. Istoriya Rossiiskoi Dukhovnoi Missii v Kitae [History of the Russian Spiritual Mission in China]. Hong Kong:
p. 448.

Ding, Mei. 2015. From Xinjiang to Australia: Shifted Meanings of Being Russian. Inner Asia 17: 243–72.
Dmitrenko, Alexander. 2017. Istoriya perevoda Novogo Zaveta na kitayskiy yazyk svt. Guriem Karpovym [History of the translation

of the New Testament into Chinese by St. Guriy Karpov]. Obshchestvo i gosudarstvo v Kitae [Society and State in China] 47: 232–38.
Dmitrievskiy, Aleksei. 1909. Graf N. P. Ignat’ev, kak tserkovno‑politicheskiy deyatel’ na pravoslavnom Vostoke [Count N.P. Ignatiev as a

church‑political figure in the Orthodox East]. St. Petersburg: tip. V. Kirshbauma, p. 79.
Du, Yi杜祎, and Yumei Xie谢玉梅. 2016. Dong zheng jiao zai zhong guo yan jiu: hui gu yu zhanwang东正教在中国研究: 回顾与展望

[Orthodox Christianity in China Studies: Review and Prospects]. Zong Jiao Yu Mei Guo She Hui 1: 290–308+329.
Fedorenko, Nikolay. 1974. Iakinf Bichurin, osnovatel’ russkogo kitaevedeniya [Iakinf Bichurin, the Founder of Chinese Studies in

Russia]. Izvestiya AN SSSR. Seriya literatura i yazyk 33: 341–51.
Golovin, Sergei. 2013. Rossiiskaya dukhovnaya missiya v Kitae: Istoricheskii ocherk [Russian Spiritual Mission in China: A Historical Sketch].

Blagoveshchensk: Izd‑vo BGPU, p. 284.
Hu, Fangyan胡方艳, and Qian Wu吴茜. 2015. Qing zhi min guo jian xin jiang yi li de dong zheng jiao清至民国间新疆伊犁的东正教

[Orthodox Christianity in Ili, Xinjiang, between the Qing Dynasty and the Republic of China]. Zong Jiao Xue Yan Jiu 3: 256–61.
Huang, Dingtian黄定天. 2013. Zhong E Guan Xi Tong Shi中俄关系通史 [General History of Sino‑Russian Relations]. Beijing: Ren Min

Chu Ban She, p. 397.
Huang, Paulos, and Nilkolay Samoylov. 2018. Orthodoxy in China: History, Current State and Prospects for Studies. International

Journal of Sino‑Western Studies 14: 1–12.
Ipatova, A. 1991. Pis’ma arhimandrita Polikarpa (iz istorii Rossiyskoy duhovnoy missii v Pekin) [Letters of Archimandrite Polycarp

(from the history of the Russian Spiritual Mission to Beijing)]. Problemy Dal’nego Vostoka 2: 91–97.
Izdanie Ministerstva inostrannyh del. 1889. Sbornik dogovorov Rossii s Kitaem 1689–1881gg. [Collection of Treaties between Russia and

China 1689–1881]. St. Petersburg: tipografiya imperatorskoj akademii nauk, pp. 110–21.
Jiang, Yong姜勇. 2008. Dong zheng jiao zai xin jiang ta cheng di qu chuan bo de li shi ji xian zhuang东正教在新疆塔城地区传播的历史

及现状 [The History and Present Situation of the Spread of Orthodox Christianity in the Tacheng Region of Xinjiang]. Xin Jiang
Shi Fan Da Xue Xue Bao (Zhe Xue She Hui Ke Xue Ban) 1: 66–70.



Religions 2024, 15, 557 18 of 21

Kafarov, Peter. 1902. Kommentarii arkhimandrita Palladiia Kafarova na puteshestvie Marko Polo po Severnomu Kitaiu [Archiman‑
drite Palladius Kafarov’s commentary on Marco Polo’s journey through northern China]. In Izvestiia Imperatorskogo Russkogo
geograficheskogo obshchestva. St. Petersburg: Geogr. izv, vol. 38, pp. 1–46.

Khokhlov, Alexander. 1970. P.I. Kamenskii i ego trudy po istorii Kitaya [P.I. Kamensky and his writings on the history of China]. In
Konferentsiya aspirantov i molodykh nauchnykh sotrudnikov IV AN SSSR [Conference of Students and Young Scientific Workers of the IOS
of AS of USSR]. Moscow: IV AN SSSR, pp. 139–40.

Khokhlov, Alexander. 1978. N.Ya. Bichurin i ego trudy o Mongolii i Kitae [N.Ya. Bichurin and his works about Mongolia and China].
Voprosy istorii 1: 55–72.

Khokhlov, Alexander. 1979. Ob istochnikovedcheskoi baze rabot N.Ya. Bichurina o tsinskom Kitae [About the source database of the
works of N. I. Bichurina about Qing China]. Narody Azii i Afriki 1: 129–37.

Khokhlov, Alexander. 1996. Rossiyskaya pravoslavnaya missiya v Pekine i kitayskie perevody hristianskih knig [The Russian Ortho‑
doxMission in Beijing andChinese translations of Christian books]. InKitayskoe yazykoznanie. VIIIMezhdunarodnaya konferentsiya.
Materialy [Chinese Linguistics. VIII International Conference. Materials]. Moscow: tip. Instituta yazykoznaniya RAN, pp. 160–64.

Kim, Georgij, and Petr Shastitko, eds. 1990. Istoriya otechestvennogo vostokovedeniya do serediny XIX veka [The history of Russian Oriental
studies until the mid‑nineteenth century]. Moscow: Nauka, p. 439.

Kim, Loretta E., and Chengyi Zhou. 2021. The Russian Orthodox Community in Hong Kong: Religion, Ethnicity, and Intercultural Relations.
Lanham and London: Lexington Books, p. 269.

Li, Weili李伟丽. 2005. Qing dai qian qi e guo yu xi fang chuan jiao shi zai hua chuan jiao cha yi zhi jian xi清代前期俄国与西方传教士在
华传教差异之简析 [A Brief Analysis of the Differences between Russian and Western Missionaries in China in the Early Qing
Dynasty]. Hua Bei Shui Li Shui Dian Xue Yuan Xue Bao (She Ke Ban) 1: 1–3.

Lomanov, A. V. 2007. Rossiyskaya duhovnaya missiya v Kitae [Russian Spiritual Mission in China]. In Duhovnaya zhizn’ Kitaya:
Entsiklopediya [Spiritual Life of China: Encyclopedia]. Moscow: Vostochnaya literature, vol. 2, pp. 332–52.

Lukin, A. V. 2013. Status Kitayskoy avtonomnoy pravoslavnoy tserkvi i perspektivy pravoslaviya v Kitae. InAnaliticheskie DOKLADY
[The Status of the Chinese Autonomous Orthodox Church and the Prospects of Orthodoxy in China. Analytical REPORTS]. Moscow:
MGIMO—University, vol. 39.

Meador, J. 2021. Cossacks into Manchus: Transfrontier Intermediaries in Inner Northeast Asia. Ab Imperio 3: 75–110. [CrossRef]
Miasnikov, V. S., and I. F. Popova. 2002. Vklad o. Iakinfa v mirovuyu sinologiyu. K 225‑letiyu so dnya rozhdeniya chlena‑

korrespondenta N. Ya. Bichurina [Contribution of Fr. Iakinf’s contribution to the world sinology. To the 225th anniversary of
the birth of Corresponding Member N. Y. Bichurin]. Vestnik Rossiyskoy Akademii nauk 72: 1099–106.

Nikolai (Adoratskii). 1887. Pravoslavnaya Missiya v Kitae za 200 let eya sushchestvovaniya: Opyt tserkovno‑istoricheskogo issledovaniya po
arkhivnym dokumentam [Orthodox Mission in China for 200 Years of Her Existence: The Experience of Church‑Historical Research on
Archival Documents]. Kazan: tipografiya Imperatorskogo Universiteta, vols. 1–2.

Nikolai (Adoratskii) 尼古拉(阿多拉茨基). 2007. Dong zheng jiao zai hua liang bai nian shi 东正教在华两百年史 [Bicentennial history of
Orthodoxy in China]. Translated by Guodong Yan阎国栋, and Yuqiu Xiao肖玉秋. Guangzhou: Guangdong renmin chubanshe,
p. 320.

Ouyang, Zhesheng 欧阳哲生. 2016a. E guo dong zheng jiao chuan jiao tuan de guan li, zi chan ji qi bei jing wen xian (1716—1859)
俄国东正教传教团的管理, 资产及其北京文献 (1716—1859) [The Management, Assets and the Beijing Literature of the Russian
Orthodox Missionary (1716—1859)]. Hua Zhong Shi Fan Da Xue Xue Bao (Ren Wen She Hui Ke Xue Ban) 3: 127–37.

Ouyang, Zhesheng欧阳哲生. 2016b. E guodong zheng jiao chuan jiao tuan zai jing huodong shuping (1716–1859)俄国东正教传教团在
京活动述评 (1716–1859) [Review of the Activities of the Russian Orthodox Mission in Beijing (1716–1859)]. An Hui Shi Xue
1: 124–33.

Ovsyannikov, S. 2014. Dve zhizni arhimandrita Polikarpa Tugarinova [Two lives of Archimandrite Polikarp Tugarinov]. Rybnaya
sloboda: Istoriko‑kul’turniy zhurnal Rybinskoy eparhii 7: 52–57.

Palladius (Kafarov). 1872. Dorozhnye zametki na puti ot Pekina do Blagoveshchenska cherez Man’chzhuriyu, v 1870 godu [Road notes on the
way from Peking to Blagoveshchensk through Manchuria, in 1870]. St. Petersburg: tip. V. Bezobrazova i K◦, p. 130.

Palladius (Kafarov), and Pavel Popov. 1888. Kitaysko‑russkiy slovar’ [Chinese‑Russian Dictionary]. Beijing: tip. Tung‑wen‑guan,
vols. 1–2.

Pang, Tatiana. 1998. Review of Posol’stvo Yu. A. Golovkina i 9—âRossijskaâDuhovnayaMissiâ vKitae. (Provoslavie naDal’nemVos‑
toke. Vypusk 2. Pamâti svâitelâNikolaâ apostola âponii 1836–1912), by I. T. Moroz. Revue Bibliographique de Sinologie 16: 147–48.

Pang, Tatiana. 2000. Arhim. Ilarion (Lezhayskiy) i pervaya Pekinskaya duhovnayamissiya (1717–1729) [Archim. Hilarion (Lezhaysky)
and the First Beijing Spiritual Mission (1717–1729)]. Istoricheskiy vestnik 6: 196–202.

Pogosyan, Lilit. 2016. Rossiysko‑kitayskie otnosheniya XVIII veka [Russian‑Chinese relations of the XVIII century]. Nauchno‑
metodicheskiy elektronniy zhurnal «Kontsept» 33: 83–87.

Pozdnyaev, Dionisij. 1998. Pravoslavie v Kitae: (1900–1997) [Orthodoxy in China: (1900–1997)]. Moscow: Izd‑vo Svyato‑Vladim. Brat‑
stva, p. 278.

Rong, Jie荣洁, Wei Zhao赵为, Mengxue Zhao赵梦雪, and Jie Zheng郑捷. 2011. E Qiao yu Hei Long Jiang Wen Hua: E Luo Si Qiao Min
Dui Ha Er Bin de Ying Xiang俄侨与黑龙江文化:俄罗斯侨民对哈尔滨的影响 [Russian Emigrants and the Culture of Heilongjiang: The
Influence of Russian Emigrants on Harbin]. Harbin: Hei Long Jiang Da Xue Chu Ban She, p. 224.

https://doi.org/10.1353/imp.2021.0054


Religions 2024, 15, 557 19 of 21

Samoylov, Nikolay. 2016. Russian‑Chinese Cultural Exchanges in the Early Modern Period: Missionaries, Sinologists, and Artists.
In Reshaping the Boundaries: The Christian Intersection of China and the West in the Modern Era. Edited by Song Gang. Hong Kong:
Hong Kong University Press, pp. 35–47.

Samoylov, Nikolay. 2020. Konferentsii «Pravoslavie na Dal’nem vostoke» (1991–2003 gg.): Stanovlenie unikal’nogo nauchnogo
napravleniya [Conference “Orthodoxy in the Far East” (1991–2003): The formation of a unique scientific direction]. Vestnik
Istoricheskogo obshchestva Sankt‑Peterburgskoy Duhovnoy Akademii 5: 24–50.

Samoylov, Nikolay. 2021. Izuchenie istorii Rossiyskoy duhovnoy missii v Kitae: Osnovnye napravleniya, podhody i perspektivy
[Studying the history of theRussian SpiritualMission inChina: Main directions, approaches andprospects]. Vestnik Istoricheskogo
obshchestva Sankt‑Peterburgskoy Duhovnoy Akademii 7: 48–76.

Samoylov, Nikolay, ed. 1993. Pravoslavie na Dal’nem Vostoke. 275‑letie russkoi dukhovnoi missii v Kitae: Sb. st/Vost. f‑t Peterb. un‑ta
[Orthodoxy in the far East. 275‑Anniversary of Russian Spiritual Mission in China: Collection of papers by Oriental faculty St. Petersburg.
Univ.]. Saint Petersburg: Andreev i synov’ya, p. 159.

Selivanovskii, Victor, ed. 2013. Pravoslavie v Kitae [Orthodoxy in China]. Blagoveshchensk: Amurskaya yarmarka, p. 65.
Shubina, Svetlana. 1998. Russkaya pravoslavnaya missiya v Kitai (XVIII—nachalo XX vv.) [Russian Orthodox Mission in China (XVIII—

Beginning of XX Centuries)]: diss. … kand. ist. nauk. Yaroslavl: Yaroslavskii gosudarstvennyi universitet, p. 533.
Skachkov, Petr. 1960a. Pervyi prepodavatel’ kitaiskogo i man’chzhurskogo iazykov v Rossii [The First Teachers of Chinese and

Manchu Languages in Russia]. Problemy vostokovedeniia 3: 198–201.
Skachkov, Petr. 1960b. Znachenie rukopisnogo naslediia russkikh kitaevedov [Significance ofManuscriptHeritage of RussianChinese

Studies]. Voprosy istorii 1: 116–23.
Skachkov, Petr. 1977. Ocherki Istorii Russkogo Kitaevedeniya [Sketches of History of Russian Sinology]. Moscow: Nauka, p. 505.
Smorzhevskii, Hieromonk Feodosii. 2016. Notes on the Jesuits in China. Translated by Afinogenov Gregory. Chestnut Hill: Institute of

Jesuits Sources, Boston College, p. 116.
Tan, Shulin谭树林. 2002. Bei jing chuan jiao shi tuan yu e guo zao qi han xue北京传教士团与俄国早期汉学 [The Spiritual Mission in

Beijing and Early Chinese Studies in Russia]. Shan Dong Shi Fan Da Xue Xue Bao 5: 99–101.
Tan, Tianyu谭天宇. 2015. shi xi zhong e《qia ke tu tiao yue》 dui e luo si zhu bei jing dong zheng jiao chuan jiao tuan de ying xiang

试析中俄《恰克图条约》对俄罗斯驻北京东正教传教团的影响 [An Analysis of the Influence of Sino–Russian Treaty of Kyakhta
on Russian Orthodox Mission in Beijing]. Chi Feng Xue Yuan Xue Bao (Han Wen Zhe Xue She Hui Ke Xue Ban) 9: 36–39.

Tang, Ge 唐戈. 2001. Xian cun de zhong guo dong zheng jiao jiao tang 现存的中国东正教教堂 [The Existing Chinese Orthodox
Churches]. Shi Jie Zong Jiao Wen Hua 3: 22–25.

Tang, Ge唐戈. 2003. Xun fang nei di san zuo dong zheng jiao tang jiu zhi寻访内地三座东正教堂旧址 [Visiting former addresses of
three Orthodox churches in China]. Shi Jie Zong Jiao Wen Hua 3: 33–35.

Tao, Yuan陶源, and PinNie聂品. 2019. ZhongGuo he E Luo Si RenWen Jiao Liu Shi (17 Shi Ji Zhi Jin)中国和俄罗斯人文交流史（17世纪至
今） [History of Humanitarian Exchanges between China and Russia (17th Century to the Present)]. Beijing: Ke xue chu ban she, p. 229.

Tikhvinskii, Sergei. 1988. Vydayushchiisya russkii kitaevedN.Ya. Bichurin: k 200‑letiyu so dnya rozhdeniya [AnOutstandingRussian
Sinologist N.Ya. Bichurin: To the 200‑th Anniversary from Birthday]. In Kitai i Vsemirnaya istoriya. Moscow: Nauka, p. 591

Tikhvinskii, Sergei, ed. 1997. Istoriya Rossiiskoi dukhovnoi missii v Kitae: Sb. st [History of the Russian Spiritual Mission in China: Collection
of Papers]. Moscow: Izd‑vo Svyato‑Vladimir. bratstva, p. 414.

Titarenko, Mihail, ed. 2010. Pravoslavie v Kitae [Orthodoxy in China]. Moscow: Otdel vneshnikh tserkovnykh svyazei Moskovskogo
Patriarkhata, p. 251.

Veselovskii, Nikolay, ed. 1905. Materialy dlya istorii Rossiiskoi dukhovnoi missii v Pekine [Materials for the History of the Russian Ecclesiastical
Mission in Beijing]. Saint‑Petersburg: tip. Glav. upr. Udelov, vol. 1, p. 72.

Wang, Lina 王丽娜. 2021. Er Shi Shi Ji Ha Er Bin Dong Zheng Jiao yu Ji Du Xin Jiao Chuan Bo Fang Shi Bi Jiao Yan Jiu
二十世纪哈尔滨东正教与基督新教传播方式比较研究 [Comparative Study on the Spread Modes between Harbin Orthodox
and Protestantism in the 20th Century]. Ph.D. thesis, Heilongjiang University, Harbin, China; p. 260.

Wang, Zhijun王志军. 2015. Ha er bin e luo si dong zheng jiao shi yan jiu zong shu哈尔滨俄罗斯东正教史研究综述 [A Summary of
the Studies on the Russian Orthodox History in Harbin]. Shi Jie Zong Jiao Wen Hua 6: 140–57.

Wang, Zhijun 王志军, and Meihua Wang 王美华. 2022. 20 shi ji shang ban ye ha er bin e luo si dong zheng jiao shi shu lun
20世纪上半叶哈尔滨俄罗斯东正教史述论 [A historical account of the Russian Orthodox Church in Harbin in the first half of the
20th century]. Shi Jie Zong Jiao Yan Jiu 12: 102–12.

Widmer, Eric. 1976. The Russian Ecclesiastical Mission in Peking During the Eighteenth Century. Cambridge, MA: Harvard Univ. Asia
Center, p. 262.

Xiao, Yuqiu 肖玉秋. 2003. 18 shi ji e guo lai hua liu xue sheng ji qi han xue yan jiu 18世纪俄国来华留学生及其汉学研究 [Russian
Students in China in the Eighteenth Century and Their Study of Sinology]. Han Xue Yan Jiu, 172–84.

Xiao, Yuqiu 肖玉秋. 2005. Shi lun e guo dong zheng jiao zhu bei jing chuan jiao shi tuan wen hua yu wai jiao huo dong
试论俄国东正教驻北京传教士团文化与外交活动 [On the cultural and diplomatic activities of Russian ecclesiastical mission
in Beijing]. Shi Jie Li Shi 6: 66–75.

Xiao, Yuqiu 肖玉秋. 2006. E guo zhu bei jing chuan jiao shi tuan dong zheng jiao jing shu han yi yu kan yin huo dong shu lüe
俄国驻北京传教士团东正教经书汉译与刊印活动述略 [About the translation and publication of Orthodox literature to Chinese
language of the Russian ecclesiastical mission in Beijing]. Shi Jie Zong Jiao Yan Jiu 1: 93–103.



Religions 2024, 15, 557 20 of 21

Xiao, Yuqiu 肖玉秋. 2007. 19 shi ji xia ban qi e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong fen xi
19世纪下半期俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox Mission in
Beijing in the Second Half of the Nineteenth Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 207–21.

Xiao, Yuqiu 肖玉秋. 2008a. 20 shi ji chu e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong fen xi
20世纪初俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox Mission in
Beijing at the Beginning of the 20th Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 167–84+324.

Xiao, Yuqiu肖玉秋. 2008b. Shi lun qing dai zhong e wen hua jiao liu de bu ping heng xing试论清代中俄文化交流的不平衡性 [Study
of the Imbalance of Sino‑Russian Cultural Exchanges in the Qing Dynasty]. Shi xue ji kan 4: 37–43.

Xiao, Yuqiu肖玉秋. 2008c. Qing ji e luo si wen guan yan pin e ren jiao xi yan jiu清季俄罗斯文馆延聘俄人教习研究 [A Study of the
Employment of Russian Teachers in the Russian School in the Qing Empire]. Shi Xue Yue Kan 12: 80–88.

Xiao, Yuqiu 肖玉秋. 2009. E Guo Chuan Jiao Tuan yu Qing Dai Zhong E Wen Hua Jiao Liu 俄国传教团与清代中俄文化交流 [Russian
Orthodox Missions and Sino‑Russian Cultural Exchange in the Qing Dynasty]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 310.

Xiao, Yuqiu 肖玉秋. 2010a. 1917 Nian qian e guo zai hua dong zheng jiao chuan jiao shi yu tian zhu jiao he xin jiao chuan jiao shi
1917年前俄国在华东正教传教士与天主教和新教传教士 [Orthodoxmissionaries fromRussia and the Catholic, Protestantmission‑
aries in China before 1917]. Shi Jie Li Shi 5: 33–41.

Xiao, Yuqiu肖玉秋. 2010b. E guodong zheng jiao zhubei jing chuan jiao tuan jian huguankao lüe俄国东正教驻北京传教团监护官考略
[A study of officer history of Russian ecclesiastical mission in Beijing]. Qing Shi Yan Jiu 2: 125–30.

Xiao, Yuqiu肖玉秋. 2013. 1917Nian qian e guo guan yu zhubei jing chuan jiao tuan zheng ce de yan bian 1917年前俄国关于驻北京传教
团政策的演变 [The changes in Russian policy on Russian ecclesiastical mission in Beijing untill 1917]. Nan Kai Xue Bao 1: 68–78.

Xiao, Yuqiu 肖玉秋. 2021. E guo chuan jiao tuan cheng yuan zai bei jing de ri chang sheng huo —— yi 1840–1842 nian ge er si
ji de jia shu wei ji chu 俄国传教团成员在北京的日常生活——以1840–1842年戈尔斯基的家书为基础 [The Daily Life of Russian
Missionaries in Beijing: Based on the Home Letters of V.V. Gorskiy from 1840 to 1842]. Shi Xue Yue Kan 3: 61–70.

Xiao, Yuqiu肖玉秋, and Guodong Yan阎国栋. 2020. Qing dai e luo si guan yu bei jing huang si de jiao wang—yi 19 shi ji 20–30 nian
dai e luo si guan cheng yuan ji shu wei ji chu清代俄罗斯馆与北京黄寺的交往——以19世纪20–30年代俄罗斯馆成员记述为基础
[The Communication between Russian Orthodox Mission and Huangsi Temple in Beijing during Qing Dynasty: Based on the
Narrations and Records from the Members of the Russian OrthodoxMission in Beijing from 1820s to 1830s]. Shi Jie Zong Jiao Yan
Jiu 4: 36–46.

Xiao, Yuqiu 肖玉秋, Guodong Yan 阎国栋, and Jinpeng Chen 陈金鹏. 2016. Zhong E Wen Hua Jiao Liu Shi Qing Dai Min Guo Juan
中俄文化交流史 清代民国卷 [A History of the Cultural Exchanges between China and Russia. Qing Dynasty and Republic of China
Volume]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 566.

Ye, Baichuan 叶柏川, and Baikun Yu 于白昆. 2021. Jin san shi nian lai qing dai zhong e zheng zhi wai jiao wen ti yan jiu shu ping
近三十年来清代中俄政治外交问题研究述评 [A Review of the Research on Sino‑Russian Political and Diplomatic Issues in the
Qing Dynasty in the Past Thirty Years]. Zhong Nan Min Zu Da Xue Xue Bao (Ren Wen She Hui Ke Xue Ban) 5: 95–106.

Yuan, Lixia袁丽霞. 2019. E luo si zhu bei jing zong jiao dai biao tuan han xue jia Π.

Religions 2024, 15, x FOR PEER REVIEW 20 of 21 
 

 

(Titarenko 2010) Titarenko, Mihail, ed. 2010. Pravoslavie v Kitae [Orthodoxy in China]. Moscow: Otdel vneshnikh tserkovnykh svyazei 
Moskovskogo Patriarkhata, p. 251. 

(Veselovskii 1905) Veselovskii, Nikolay, ed. 1905. Materialy dlya istorii Rossiiskoi dukhovnoi missii v Pekine [Materials for the History of 
the Russian Ecclesiastical Mission in Beijing]. Saint-Petersburg: tip. Glav. upr. Udelov, vol. 1, p. 72. 

(L. Wang 2021) Wang, Lina 王丽娜. 2021. Er Shi Shi Ji Ha Er Bin Dong Zheng Jiao yu Ji Du Xin Jiao Chuan Bo Fang Shi Bi Jiao Yan 
Jiu 二十世纪哈尔滨东正教与基督新教传播方式比较研究 [Comparative Study on the Spread Modes between Harbin Orthodox 
and Protestantism in the 20th Century]. Ph.D. thesis, Heilongjiang University, Harbin, China, p. 260. 

(Z. Wang 2015) Wang, Zhijun 王志军. 2015. Ha er bin e luo si dong zheng jiao shi yan jiu zong shu 哈尔滨俄罗斯东正教史研究综述 
[A Summary of the Studies on the Russian Orthodox History in Harbin]. Shi Jie Zong Jiao Wen Hua 6: 140–57. 

(Wang and Wang 2022) Wang, Zhijun 王志军, and Meihua Wang 王美华. 2022. 20 shi ji shang ban ye ha er bin e luo si dong zheng 
jiao shi shu lun 20 世纪上半叶哈尔滨俄罗斯东正教史述论 [A historical account of the Russian Orthodox Church in Harbin in 
the first half of the 20th century]. Shi Jie Zong Jiao Yan Jiu 12: 102–12. 

(Widmer 1976) Widmer, Eric. 1976. The Russian Ecclesiastical Mission in Peking During the Eighteenth Century. Cambridge, MA: Harvard 
Univ. Asia Center, p. 262. 

(Xiao 2003) Xiao, Yuqiu 肖玉秋. 2003. 18 shi ji e guo lai hua liu xue sheng ji qi han xue yan jiu 18 世纪俄国来华留学生及其汉学研究 
[Russian Students in China in the Eighteenth Century and Their Study of Sinology]. Han Xue Yan Jiu, 172–84. 

(Xiao 2005) Xiao, Yuqiu 肖玉秋. 2005. Shi lun e guo dong zheng jiao zhu bei jing chuan jiao shi tuan wen hua yu wai jiao huo dong
试论俄国东正教驻北京传教士团文化与外交活动 [On the cultural and diplomatic activities of Russian ecclesiastical mission in 
Beijing]. Shi Jie Li Shi 6: 66–75. 

(Xiao 2006) Xiao, Yuqiu 肖玉秋. 2006. E guo zhu bei jing chuan jiao shi tuan dong zheng jiao jing shu han yi yu kan yin huo dong 
shu lüe 俄国驻北京传教士团东正教经书汉译与刊印活动述略 [About the translation and publication of Orthodox literature to 
Chinese language of the Russian ecclesiastical mission in Beijing]. Shi Jie Zong Jiao Yan Jiu 1: 93–103. 

(Xiao 2007) Xiao, Yuqiu 肖玉秋. 2007. 19 shi ji xia ban qi e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong 
fen xi 19 世纪下半期俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox 
Mission in Beijing in the Second Half of the Nineteenth Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 207–21. 

(Xiao 2008a) Xiao, Yuqiu 肖玉秋. 2008a. 20 shi ji chu e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong fen 
xi 20 世纪初俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox Mission in 
Beijing at the Beginning of the 20th Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 167–84+324. 

(Xiao 2008b) Xiao, Yuqiu 肖玉秋. 2008b. Shi lun qing dai zhong e wen hua jiao liu de bu ping heng xing 试论清代中俄文化交流的不

平衡性 [Study of the Imbalance of Sino-Russian Cultural Exchanges in the Qing Dynasty]. Shi xue ji kan 4: 37–43. 
(Xiao 2008c) Xiao, Yuqiu 肖玉秋. 2008c. Qing ji e luo si wen guan yan pin e ren jiao xi yan jiu 清季俄罗斯文馆延聘俄人教习研究 [A 

Study of the Employment of Russian Teachers in the Russian School in the Qing Empire]. Shi Xue Yue Kan 12: 80–88. 
(Xiao 2009) Xiao, Yuqiu 肖玉秋. 2009. E Guo Chuan Jiao Tuan yu Qing Dai Zhong E Wen Hua Jiao Liu 俄国传教团与清代中俄文化交流 

[Russian Orthodox Missions and Sino-Russian Cultural Exchange in the Qing Dynasty]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 
310. 

(Xiao 2010a) Xiao, Yuqiu 肖玉秋. 2010a. 1917 Nian qian e guo zai hua dong zheng jiao chuan jiao shi yu tian zhu jiao he xin jiao 
chuan jiao shi 1917 年前俄国在华东正教传教士与天主教和新教传教士 [Orthodox missionaries from Russia and the Catholic, 
Protestant missionaries in China before 1917]. Shi Jie Li Shi 5: 33–41. 

(Xiao 2010b) Xiao, Yuqiu 肖玉秋. 2010b. E guo dong zheng jiao zhu bei jing chuan jiao tuan jian hu guan kao lüe 俄国东正教驻北京

传教团监护官考略 [A study of officer history of Russian ecclesiastical mission in Beijing]. Qing Shi Yan Jiu 2: 125–30. 
(Xiao 2013) Xiao, Yuqiu 肖玉秋. 2013. 1917 Nian qian e guo guan yu zhu bei jing chuan jiao tuan zheng ce de yan bian 1917 年前俄

国关于驻北京传教团政策的演变 [The changes in Russian policy on Russian ecclesiastical mission in Beijing untill 1917]. Nan 
Kai Xue Bao 1: 68–78. 

(Xiao 2021) Xiao, Yuqiu 肖玉秋. 2021. E guo chuan jiao tuan cheng yuan zai bei jing de ri chang sheng huo —— yi 1840–1842 nian 
ge er si ji de jia shu wei ji chu 俄国传教团成员在北京的日常生活——以 1840–1842 年戈尔斯基的家书为基础 [The Daily Life of 
Russian Missionaries in Beijing: Based on the Home Letters of V.V. Gorskiy from 1840 to 1842]. Shi Xue Yue Kan 3: 61–70. 

(Xiao and Yan 2020) Xiao, Yuqiu 肖玉秋, and Guodong Yan 阎国栋. 2020. Qing dai e luo si guan yu bei jing huang si de jiao wang—
yi 19 shi ji 20–30 nian dai e luo si guan cheng yuan ji shu wei ji chu 清代俄罗斯馆与北京黄寺的交往——以 19 世纪 20–30 年代

俄罗斯馆成员记述为基础 [The Communication between Russian Orthodox Mission and Huangsi Temple in Beijing during 
Qing Dynasty: Based on the Narrations and Records from the Members of the Russian Orthodox Mission in Beijing from 1820s 
to 1830s]. Shi Jie Zong Jiao Yan Jiu 4: 36–46. 

(Xiao et al. 2016) Xiao, Yuqiu 肖玉秋, Guodong Yan 阎国栋, and Jinpeng Chen 陈金鹏. 2016. Zhong E Wen Hua Jiao Liu Shi Qing Dai 
Min Guo Juan 中俄文化交流史 清代民国卷 [A History of the Cultural Exchanges between China and Russia. Qing Dynasty and Re-
public of China Volume]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 566. 

(Ye and Yu 2021) Ye, Baichuan 叶柏川, and Baikun Yu 于白昆. 2021. Jin san shi nian lai qing dai zhong e zheng zhi wai jiao wen ti 
yan jiu shu ping 近三十年来清代中俄政治外交问题研究述评 [A Review of the Research on Sino-Russian Political and Diplo-
matic Issues in the Qing Dynasty in the Past Thirty Years]. Zhong Nan Min Zu Da Xue Xue Bao (Ren Wen She Hui Ke Xue Ban) 5: 
95–106. 

(Yuan 2019) Yuan, Lixia 袁丽霞. 2019. E luo si zhu bei jing zong jiao dai biao tuan han xue jia П.  И .  ka mian si ji dui zhong yi zai 
e luo si chuan bo he yan jiu de zuo yong yan jiu 俄罗斯驻北京宗教代表团汉学家 П.И.卡缅斯基对中医在俄罗斯传播和研究的作

. ka mian si ji dui zhong yi zai e luo si chuan
bo he yan jiu de zuo yong yan jiu 俄罗斯驻北京宗教代表团汉学家Π.

Religions 2024, 15, x FOR PEER REVIEW 20 of 21 
 

 

(Titarenko 2010) Titarenko, Mihail, ed. 2010. Pravoslavie v Kitae [Orthodoxy in China]. Moscow: Otdel vneshnikh tserkovnykh svyazei 
Moskovskogo Patriarkhata, p. 251. 

(Veselovskii 1905) Veselovskii, Nikolay, ed. 1905. Materialy dlya istorii Rossiiskoi dukhovnoi missii v Pekine [Materials for the History of 
the Russian Ecclesiastical Mission in Beijing]. Saint-Petersburg: tip. Glav. upr. Udelov, vol. 1, p. 72. 

(L. Wang 2021) Wang, Lina 王丽娜. 2021. Er Shi Shi Ji Ha Er Bin Dong Zheng Jiao yu Ji Du Xin Jiao Chuan Bo Fang Shi Bi Jiao Yan 
Jiu 二十世纪哈尔滨东正教与基督新教传播方式比较研究 [Comparative Study on the Spread Modes between Harbin Orthodox 
and Protestantism in the 20th Century]. Ph.D. thesis, Heilongjiang University, Harbin, China, p. 260. 

(Z. Wang 2015) Wang, Zhijun 王志军. 2015. Ha er bin e luo si dong zheng jiao shi yan jiu zong shu 哈尔滨俄罗斯东正教史研究综述 
[A Summary of the Studies on the Russian Orthodox History in Harbin]. Shi Jie Zong Jiao Wen Hua 6: 140–57. 

(Wang and Wang 2022) Wang, Zhijun 王志军, and Meihua Wang 王美华. 2022. 20 shi ji shang ban ye ha er bin e luo si dong zheng 
jiao shi shu lun 20 世纪上半叶哈尔滨俄罗斯东正教史述论 [A historical account of the Russian Orthodox Church in Harbin in 
the first half of the 20th century]. Shi Jie Zong Jiao Yan Jiu 12: 102–12. 

(Widmer 1976) Widmer, Eric. 1976. The Russian Ecclesiastical Mission in Peking During the Eighteenth Century. Cambridge, MA: Harvard 
Univ. Asia Center, p. 262. 

(Xiao 2003) Xiao, Yuqiu 肖玉秋. 2003. 18 shi ji e guo lai hua liu xue sheng ji qi han xue yan jiu 18 世纪俄国来华留学生及其汉学研究 
[Russian Students in China in the Eighteenth Century and Their Study of Sinology]. Han Xue Yan Jiu, 172–84. 

(Xiao 2005) Xiao, Yuqiu 肖玉秋. 2005. Shi lun e guo dong zheng jiao zhu bei jing chuan jiao shi tuan wen hua yu wai jiao huo dong
试论俄国东正教驻北京传教士团文化与外交活动 [On the cultural and diplomatic activities of Russian ecclesiastical mission in 
Beijing]. Shi Jie Li Shi 6: 66–75. 

(Xiao 2006) Xiao, Yuqiu 肖玉秋. 2006. E guo zhu bei jing chuan jiao shi tuan dong zheng jiao jing shu han yi yu kan yin huo dong 
shu lüe 俄国驻北京传教士团东正教经书汉译与刊印活动述略 [About the translation and publication of Orthodox literature to 
Chinese language of the Russian ecclesiastical mission in Beijing]. Shi Jie Zong Jiao Yan Jiu 1: 93–103. 

(Xiao 2007) Xiao, Yuqiu 肖玉秋. 2007. 19 shi ji xia ban qi e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong 
fen xi 19 世纪下半期俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox 
Mission in Beijing in the Second Half of the Nineteenth Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 207–21. 

(Xiao 2008a) Xiao, Yuqiu 肖玉秋. 2008a. 20 shi ji chu e guo dong zheng jiao zhu bei jing chuan jiao shi tuan zong jiao huo dong fen 
xi 20 世纪初俄国东正教驻北京传教士团宗教活动分析 [Analysis of the Religious Activities of the Russian Orthodox Mission in 
Beijing at the Beginning of the 20th Century]. Shi Jie Jin Xian Dai Shi Yan Jiu, 167–84+324. 

(Xiao 2008b) Xiao, Yuqiu 肖玉秋. 2008b. Shi lun qing dai zhong e wen hua jiao liu de bu ping heng xing 试论清代中俄文化交流的不

平衡性 [Study of the Imbalance of Sino-Russian Cultural Exchanges in the Qing Dynasty]. Shi xue ji kan 4: 37–43. 
(Xiao 2008c) Xiao, Yuqiu 肖玉秋. 2008c. Qing ji e luo si wen guan yan pin e ren jiao xi yan jiu 清季俄罗斯文馆延聘俄人教习研究 [A 

Study of the Employment of Russian Teachers in the Russian School in the Qing Empire]. Shi Xue Yue Kan 12: 80–88. 
(Xiao 2009) Xiao, Yuqiu 肖玉秋. 2009. E Guo Chuan Jiao Tuan yu Qing Dai Zhong E Wen Hua Jiao Liu 俄国传教团与清代中俄文化交流 

[Russian Orthodox Missions and Sino-Russian Cultural Exchange in the Qing Dynasty]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 
310. 

(Xiao 2010a) Xiao, Yuqiu 肖玉秋. 2010a. 1917 Nian qian e guo zai hua dong zheng jiao chuan jiao shi yu tian zhu jiao he xin jiao 
chuan jiao shi 1917 年前俄国在华东正教传教士与天主教和新教传教士 [Orthodox missionaries from Russia and the Catholic, 
Protestant missionaries in China before 1917]. Shi Jie Li Shi 5: 33–41. 

(Xiao 2010b) Xiao, Yuqiu 肖玉秋. 2010b. E guo dong zheng jiao zhu bei jing chuan jiao tuan jian hu guan kao lüe 俄国东正教驻北京

传教团监护官考略 [A study of officer history of Russian ecclesiastical mission in Beijing]. Qing Shi Yan Jiu 2: 125–30. 
(Xiao 2013) Xiao, Yuqiu 肖玉秋. 2013. 1917 Nian qian e guo guan yu zhu bei jing chuan jiao tuan zheng ce de yan bian 1917 年前俄

国关于驻北京传教团政策的演变 [The changes in Russian policy on Russian ecclesiastical mission in Beijing untill 1917]. Nan 
Kai Xue Bao 1: 68–78. 

(Xiao 2021) Xiao, Yuqiu 肖玉秋. 2021. E guo chuan jiao tuan cheng yuan zai bei jing de ri chang sheng huo —— yi 1840–1842 nian 
ge er si ji de jia shu wei ji chu 俄国传教团成员在北京的日常生活——以 1840–1842 年戈尔斯基的家书为基础 [The Daily Life of 
Russian Missionaries in Beijing: Based on the Home Letters of V.V. Gorskiy from 1840 to 1842]. Shi Xue Yue Kan 3: 61–70. 

(Xiao and Yan 2020) Xiao, Yuqiu 肖玉秋, and Guodong Yan 阎国栋. 2020. Qing dai e luo si guan yu bei jing huang si de jiao wang—
yi 19 shi ji 20–30 nian dai e luo si guan cheng yuan ji shu wei ji chu 清代俄罗斯馆与北京黄寺的交往——以 19 世纪 20–30 年代

俄罗斯馆成员记述为基础 [The Communication between Russian Orthodox Mission and Huangsi Temple in Beijing during 
Qing Dynasty: Based on the Narrations and Records from the Members of the Russian Orthodox Mission in Beijing from 1820s 
to 1830s]. Shi Jie Zong Jiao Yan Jiu 4: 36–46. 

(Xiao et al. 2016) Xiao, Yuqiu 肖玉秋, Guodong Yan 阎国栋, and Jinpeng Chen 陈金鹏. 2016. Zhong E Wen Hua Jiao Liu Shi Qing Dai 
Min Guo Juan 中俄文化交流史 清代民国卷 [A History of the Cultural Exchanges between China and Russia. Qing Dynasty and Re-
public of China Volume]. Tianjin: Tian Jin Ren Min Chu Ban She, p. 566. 

(Ye and Yu 2021) Ye, Baichuan 叶柏川, and Baikun Yu 于白昆. 2021. Jin san shi nian lai qing dai zhong e zheng zhi wai jiao wen ti 
yan jiu shu ping 近三十年来清代中俄政治外交问题研究述评 [A Review of the Research on Sino-Russian Political and Diplo-
matic Issues in the Qing Dynasty in the Past Thirty Years]. Zhong Nan Min Zu Da Xue Xue Bao (Ren Wen She Hui Ke Xue Ban) 5: 
95–106. 

(Yuan 2019) Yuan, Lixia 袁丽霞. 2019. E luo si zhu bei jing zong jiao dai biao tuan han xue jia П.  И .  ka mian si ji dui zhong yi zai 
e luo si chuan bo he yan jiu de zuo yong yan jiu 俄罗斯驻北京宗教代表团汉学家 П.И.卡缅斯基对中医在俄罗斯传播和研究的作

.卡缅斯基对中医在俄罗斯传播和研究的作用研究 [Study
of Sinologist of the Russian Religious Mission in Beijing P.I. Kamensky on the Role of Spreading and Research of Traditional
Chinese Medicine in Russia]. San Wen Bai Jia 6: 251–52.

Yue, Feng乐峰. 1999. Dong Zheng Jiao Shi东正教史 [History of Orthodoxy]. Beijing: Zhong Guo She Hui Ke Xue Chu Ban She, p. 366.
Yue, Feng乐峰. 2002. Dong zheng jiao yu zhong guo wen hua东正教与中国文化 [Orthodoxy and Chinese culture]. Shi Jie Zong Jiao

Wen Hua 3: 47–48.
Zhang, Baichun 张百春. 2017. Dang dai e luo si dong zheng jiao hui zui gao guan li ji gou 当代俄罗斯东正教会最高管理机构 [The

supreme governing body of the contemporary Russian Orthodox Church]. Shi Jie Zong Jiao Wen Hua 2: 55–59.
Zhang, Bing张冰. 2022. Zhong guowen hua zai e luo si de chuan bo zhu ti: bi qiu lin shi qi中国文化在俄罗斯的传播主体：比丘林时期

[Communicators of Chinese Culture in Russia: The Bichurin Period]. Guo Ji Han Xue 4: 156–64+203–4.
Zhang, Sui张绥. 1986. Dong Zheng Jiao he Dong Zheng Jiao Zai Zhong Guo东正教和东正教在中国 [Orthodoxy and Orthodoxy in China].

Shanghai: Xue Lin Chu Ban She, p. 345.
Zhang, Xuefeng张雪峰. 2009. A er ba jin ren zai zhong e guan xi shi shang de di wei阿尔巴津人在中俄关系史上的地位 [The Role of

the Albazinians in the History of Sino‑Russian Relations]. Xi Bo Li Ya Yan Jiu 5: 72–74.
Zhao, Xiaoyang赵晓阳. 2018. E guodong zheng jiao zhubei jing chuan jiao tuande hanyi sheng jing yan jiu俄国东正教驻北京传教团的

汉译圣经研究 [A Study of the Chinese Translation of the Bible in the Russian Orthodox Mission in Beijing]. Ji du Zong Jiao Yan
Jiu 2: 92–103.

Zheng, Yongwang 郑永旺. 2010. E Luo Si Dong Zheng Jiao yu Hei Long Jiang Wen Hua: Long Jiang Da Di Shang E Luo Si Dong Zheng
Jiao de Li Shi Hui Sheng 俄罗斯东正教与黑龙江文化：龙江大地上俄罗斯东正教的历史回声 [Russian Orthodoxy and the Culture of
Heilongjiang: Historical Echo of Russian Orthodox Church on the Long‑Jiang Land]. Heilongjiang: Hei Long Jiang Da Xue Chu Ban
She, p. 225.

Zheng, Yongwang郑永旺. 2015. E luo si dong zheng jiao zai zhong guo de fan rong yu shuai luo俄罗斯东正教在中国的繁荣与衰落
[The Flourishing and Decline of the Russian Orthodox Church in China]. Xue Shu Jiao Liu 12: 27–30.



Religions 2024, 15, 557 21 of 21

Zhou, Nailing周乃蓤. 2018. Qian long n ian jian e luo si dong zheng jiao shi bi xia zai bei jing de ye su hui shi—ping si mo er zhe fu si
ji《zai hua ye su hui shi ji shu》乾隆年间俄罗斯东正教士笔下在北京的耶稣会士——评斯莫尔哲夫斯基《在华耶稣会士记述》
[Jesuits in Beijing in the Writings of a Russian Orthodox Clergyman in the 18th Century: Review of Feodosii Smorzhevskii’s
Notes on the Jesuits in China]. Guo Ji Han Xue 4: 186–88.

Zhu, Xiangyu 朱香玉. 2023. Chu zou yu hui gui: 20 shi ji e luo si dong zheng jiao jing wai jiao hui de bian qian 出走与回归:
20世纪俄罗斯东正教境外教会的变迁 [Exodus and Returan: The Transformation of the Russian Orthodox Church Outside of
Russia in the 20th Century]. Shi Jie Zong Jiao Wen Hua 2: 50–57.

Disclaimer/Publisher’s Note: The statements, opinions and data contained in all publications are solely those of the individual au‑
thor(s) and contributor(s) and not of MDPI and/or the editor(s). MDPI and/or the editor(s) disclaim responsibility for any injury to
people or property resulting from any ideas, methods, instructions or products referred to in the content.


	Introduction 
	Historical Context of the Russian Orthodox Mission in Beijing 
	The Limited Adventures in 1715–1860 
	The Rapid Growth in 1858–1917 
	The Unexpected Shifts in 1917–1956 

	Materials and Methods 
	The Russian Narratives on the History of the Russian Mission in Beijing 
	The Chinese Narratives on the History of the Russian Mission in Beijing 
	The Narrative Gap in the History of the Russian Mission in Beijing 
	Methodological Approach 

	Analysis and Discussion 
	Redefining Identity Myths in Historical Context 
	The Cultural Diplomacy in Bridging China and Russia 
	Comparative Analysis of Mission Strategies and Western Counterparts 

	Conclusions 
	References

