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Abstract: According to available biography materials, Fazang had six disciples, namely, Hongguan
(% #l), Wenchao (3Cit8), Zhiguang (%) of Huayansi in the East Capital (R ## i =F), Zongyi (55 —)
of He'ensi (fif B.5F), Huiyuan (E3t) of Jingfasi (#§725F), and Huiying (E9%) of Jingxingsi (817 F).
Most studies on Fazang’s dharma lineage have only focused on Huiyuan because only Huiyuan’s
works on Buddhism are still extant. However, Huiyuan has been criticized because “he rebelled
against his master’s doctrines, and then was taken placed by Chengguan () who was born a
hundred years later 2T 251 &R, W5 B FMIFEB”. Therefore, research on Huiyuan is not
mainstream either. This has led to a lack of studies on the Huayan School during the time between
Fazang and Chengguan. In fact, Wenchao, a disciple of Fazang, authored ten volumes of Zifang
Yiwangji (F Bii# &%) and one volume of Huayanjing Guanmai Yiji (¥ #& B IR#%70) (hereinafter re-
ferred to as Guanmai (B)IK)), and Guanjian (B##: the number of its volumes is unknown, and its text
is most likely to be part of Zifang Yiwangji); Fashen (i%#t), a disciple of Huiyuan, wrote Huayanjing
Shu(¥ @ # B, thirty-one volumes); Kuaiji Shenxiu (&###75), a disciple of Fashen, wrote the Com-
mentary on the Avatamsaka Sitra (Huayanjing Shu (¥ ##8#Ht), thirty volumes) and Miaoli Yuancheng-
guan (WHEE S, three volumes). However, research on these figures is limited. This paper aims to
enrich and supplement the study of the Dharma lineage of Fazang by examining the writings of Wen-
chao, Fashen, and Kuaiji Shenxiu and the ideas revealed by their manuscripts, which may further
contribute to the study of the history of Huayan Buddhism and the history of Buddhist schools.
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1. Introduction

Sectarian Buddhism is an important part of the historical development of Buddhism in
China and describes a stage of the development of Buddhism under the influence of tradi-
tional Chinese culture since its introduction into China from India. For Chinese Buddhism,
the origin of Chan Buddhism and the succession of their masters within the school are rela-
tively known thanks to the completion of its sectarian documentation. However, the devel-
opment of the Huayan School, which is as renowned as the Tiantai School, has remained
obscure since the end of the Tang Dynasty. It is only in recent years that scholars such
as Liao Zhaoheng (B4 ¥) (Liao 2017), Zhang Aiping (k& #) (Zhang 2014, pp. 51-66),
and Shi Dingming (BEE ) (Shi 2017, pp. 309-19) introduce some genealogical docu-
ments on the internal lineage of the Huayan School during Tang and Song Dynasties; since
then, the genealogical status of Huayan masters in the Tang Dynasty and later periods
is made clear. However, there is still one issue that deserves our attention in the study
of Huayan Buddhism and doctrines at the time of the Tang Dynasty, namely, the spe-
cific development of Fazang’s (643-712) dharma lineage. It is well known that Huiyuan
(673-743), the foremost disciple of Fazang, did not inherit Fazang’s unique “doctrinal clas-
sification”, or panjiao (H12), but established another new one, namely, the doctrines of
Mizhenyizhi Jiao (¥ S2#F, which refers to the 95 kinds of religions in India and the
doctrines of Confucius (fL1), Laozi () and Zhuangzhou (/i) in China); Zhenyifen-
ban Jiao (B —43 2%, which refers to the Hinayana Buddhism, for example, Sarvastivada,
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Mahasamghika, Mahisasaka, and so on); Zhenyifenman Jiao (¥ —4 i #{, which refers to
the doctrines of the Vijianavada); and Zhenjufenman Jiao (¥ H 43 #(, which refers to the
doctrines of the Tathagatagarbha). This doctrinal classification was criticized by later gen-
erations (Zhipan (%), p. 293a25-26). Later, Chengguan (738-839) succeeded Fazang's
doctrines and was revered as the Fourth Patriarch of Huayan. However, it should be noted
that during the time between Fazang and Chengguan, it was Fazang’s lineage that bore the
burden of spreading and promoting Huayan Buddhism.

According to the biography written by Ch’oe Ch’iwdn (H#ZUE) (857-904) (Tang
Taech’dnbok sa ko saju pongyong taeddk Pdpchang hwasang chon (JE K& SF HSE £ BIAS KR
JEUH T 1), the biography of the Bhahanta-translator monk Fazang, the former head of
the Dajianfusi in the Tang Dynasty), we can tell that Fazang has six disciples, namely,
Hongguan, Wenchao, Zhiguang, Zongyi, Huiyuan, and Huiying (Ch’oe, p. 285a9-12).!
In addition, there were Huiliang (#5%), Huiyun (32), Xuanguan (% #{) (maybe an er-
ror for Hongguan), and Ruzong (41%%), Séngchoén (J7%) and Simsang, Qianli (T-H), and
Facheng (Chen 2007, pp. 85-89). In addition to Huiyuan’s works, Xu Huayanlueshu Kand-
ingji (A2 [ % 5% 7 2 5C) and Xinyi Dafangguangfo Huayanjing Yinyi (7% K 77 i b 3 i 48 &
##), Wenchao also has writings on Huayan doctrines. Uich’én (%K) (1055-1101), in his
New General Catalogue of All Religious Collections (Sinp’yon chejong kyojang ch’ongnok (¥ it
SEHUHAEEY), hereinafter referred to as the Uich’on Catalogue), states that “ten volumes of
Zifang Yiwangji H Pji# 54, and one volume of Kaimai B Ik that have been described above
are written by Wenchao.” (Uich’dn Ed, p. 1166c27-28) In addition, Guanfu (#i1&) points
out that the author of Guanmai (BJJk) is unknown, but Guanjian (B§#) was written by Mas-
ter Wenchao (Guanfu, p. 66). Based on these records, it is known that Wenchao wrote
Zifang Yiwangji (ten volumes), Guanmai (one volume), and Guanjian (number of volumes
unknown). Huiyuan also had his own discipleship, and one of his disciples was Fashen,
who wrote The Academic Record on the Avatamsaka Siitra (Huayanjing Yiji (¥ i 48 2£50), 12 vol-
umes), The Compilation and Interpretation on the Kandingji (Kandingji Zuanshi (T3 50 5 FE),
21 or 13 volumes), The Commentary on the Avatamsaka Sitra (Hua-yanjing Shu (3@ #8E),
31 volumes), The Essential Commentary on the Precepts of the Nuns (Nijie Benshu (JE AERL),
2 volumes), The Commentary on the Vimalakirti Nirdesa Siitra (Weimojing Shu (4 BEZR#1), 2 vol-
umes), and The Commentary on the Brahmajala Siitra (Fanwangjing Shu (FEAIELER), 2 vol-
umes), among others. The disciples of Fashen included Zhengjue (1IE4#), Taichu (K#1),
Chengguan (##), and Kuaiji Shenxiu (& f&##77), among whom Kuaiji Shenxiu wrote The
Commentary on the Avatamsaka Sitra (Huayanjing Shu (3 @& £85i), 30 volumes) and Miaoli
Yuanchengguan (W3 [E i #, 3 volumes). The Buddhist works written by Wenchao, Fashen,
and Kuaiji Shenxiu are still preserved in China and Japan today, and these works are pre-
cious parts of the history of Huayan; therefore, these masters ought to be venerated as the
Five Patriarchs of Huayan.

There are still some questions about the above figures and their writings that remain to
be answered; for example, was Guanmai written by Fazang, Wonhyo (7t#¥t), or Wenchao?
Were Huayanjing Shu and Miaoli Yuanchengguan written by the Heze Shenxiu (faf 411 75)
(606-706) of the Northern School of Chan or the Kuaiji Shenxiu (& #75) of the Huayan
School? This paper analyses the life experiences and writings of the masters mentioned
above, as well as their Huayan thoughts, based on an exploration of the extant literature
on Huayan in China and Japan. This study would further enrich the study of the Dharma
lineage of Fazang and may also contribute to the study of the history of Huayan Buddhism
and to the discussion of the paradigm of sectarian studies.

2. Fazang's Disciple Wenchao and His Writings

There is no biography of Wenchao left at present, but introductions to his writings can
be found in the catalogs of Buddhist texts such as the Uich'on Catalogue and Kegonshii Shosho
narabi Yinmyoroku (3% & 5% F 6 K B $%) recorded by Encho ([El##) (Enchd, p. 1134b20). In
addition, there are other people who mentioned or cited Wenchao’s works in their writ-
ings, including the Korean monk Kyuny6 (3 41) (923-973) in his Hwadm kyong sambo chang
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Wont'ong ¢i (3 Ei48 =97 % [El# L) (Kyunyd, pp. 143, 145, 153, 157) and Sok Hwaom kyobun
gi Wont'ong ch’o (B3 i 5 s [BIESY) (Kyunyd, pp. 358, 461, 512, 513, 515, 518), the Liao
monk Xianyan (ffi#) (1049-1118) in his Huayanjing Tanxuan Jueze (¥ S ZHUE) (Xi-
anyan, p. 21c05), the Southern Song monk Purui (i) in his Huayan Xuantan Huixuanji
(CEEIER G KAL) (Purui, p. 149¢21-22), and many Japanese monks. Moreover, Zongmi
(>R%) quotes several passages from Guanjian, and in the text, he clearly suggests that the
author is Wenchao (Zongmi, pp. 222b22-23, 224c03-11, 281c06-10). The Biographies of the
Masters in Huayan School (Huayanzong Fozuzhuan (3§ 5= 40 3)) (Xufa, p. 25)% and The Pa-
triarchs of the Xianshou School (Xianshou Zongcheng (& 15 5%7f)) (Liao 2017, p. 102), based on
the information written by Ch’oe Ch’iwdn, list Wenchao as a collateral secondary descen-
dant of the Third Patriarch (Fazang) in this genealogy. It is clear that Wenchao’s writings
have not only been spread in China but also in the neighboring Korean Peninsula and Japan.
Unfortunately, such a significant figure has not been recognized in Chinese monastic bi-
ographies; thus, this paper focuses on the writings of Wenchao about Huayan studies.”

2.1. One Volume of Guanmai

First, the name of this text is also debatable: in different documents, it has two differ-
ent versions: “Kaimai [f]Ik” and “Guanmai EIk”. Due to the discrepancy, some scholars
argue that they are not the same text. However, Choe Yeonshik notes that the two char-
acters “Kai Bf” and “Guan [” are similar in form and can be easily confused; moreover,
where it is shown as “Guanmai PJJk” in the extant manuscripts, it is recorded as “Kaimai
FAJK” in the catalogs and written scriptures. Therefore, Choe Yeonshik states that it is
more likely that “Kaimai [#[k” is the original title of this text (Choe 2013, p. 119). On the
contrary, I believe that “Guanmai B}k is the original title of this text: the term “Guan-
mai K" is the abbreviation for the “joints and veins” in traditional Chinese medicine,
which means “the key point” (guanjian (B$#)), whereas it makes no sense for the so-called
“Kaimai B fIk”.

According to Choe Yeonshik’s research (Choe 2013, pp. 119-20), Guanmai has been pre-
served in its entirety, and its two copies—the Dunhuang version (T45, pp. 656a14-659b06)*
and the Gyonen version (T45, pp. 659b09-663a01) —have been spread at all times; in recent
years, the Tan’e version stored in the collection of the Kanazawa Bunko has been identified
(Okamoto 2011, pp. 16-28). The Dunhuang version is a commentary on the 60-volume ver-
sion of the Avatamsaka Stitra, while the Gyonen version and Tan’e version are commentaries
on the 80-volume version of the Avatamsaka Stitra. Although there are some differences be-
tween the three versions, the content is generally consistent. The biggest controversy about
this work should be its authorship. The Dunhuang version does not contain a preface by
the author, but the Tan’e version is inscribed with the words “A volume of Huayan Guanmai
Yiji (with preface) written by Sramana Fazang #F4SBIIRE L —% QILF) ¥ Mome”.
From the end of this text, we can see that Tan’e (1271—1346) proofread his handwritten ver-
sion in the second year of the Wen-bao era (1318) with consultation to an ancient version
(Okamoto 2011, p. 26), and this “ancient version” is probably the Gyonen version. However,
there is no preface containing the author’s information in the Gyonen version of the Taisho
Buddhist Canonical Works, which is probably missing, because Gyonen (1240-1321) explic-
itly notes in his Catalogue of the Sutra Discourses of the Huayan School (Kegonshii Kyoronshosho
Mokuroku ¥ fig SR #8 R F B H $%) that Fazang wrote a volume of Guanmai (Gydnen, p. 219).
It is, therefore, certain that the two Japanese versions record and discuss Guanmai while tak-
ing it as a work of Fazang. In addition, according to Li Huiying’s argument, Encho, Ei-cho
(7k ), Gyonen, Matsubara Shojo (14 Ji7%3%), Ishida Mosaku (f1 % {E), and the Kanazawa
Bunko’s (4753 i) Catalogue all record Fazang as the author (Li 1991, p. 612). In sum-
mary, it could be assumed that the author of Guanmai circulated within the Japanese system
is Fazang.

Unlike the Japanese system, the author of Guanmai is recorded in the Han system as
Wenchao or Wonhyo. The first person to identify the Korean monk Woénhyo as the au-
thor of Guanmai is Chengguan, who states in his Xinyi Huayanjing Qichujiuhui Songshizhang
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(HTREE A L JU g A RBE ) that “On the basis of Huayan Guanmai Yi written by the Ko-
rean master Wonhyo 514 JoBE kAT %E ik B Ik $E = (Chengguan, p. 712¢13-14). However,
Uich’6n and Purui (%) believed that the author of Guanmai should be Wenchao. The
Uich’on Catalogue says that “The Kaimai® in one volume was written by Wenchao Bl fiIk—%,
SR (Uich’dn Ed, p. 1166c28). Purui also states that “The author of Guanmai is yet un-
known, but itis written by master Wenchao according to Zuanxuan BIIRE K5, HEZ =3
EVERT{E®” (Purui, p. 149c21-22). However, the preface of the Dunhuang version in the
Taisho Buddhist Canonical Works has already given us a hint, saying, “since Qi ifZhas listened
and studied for several years and got interested in it, and have seen and heard a little from
the masters, [ have recorded all the doctrines and named it as Guanmai Yiji {H 2 25 Gl g3
B8, KBTI D FLET, FARC A 44 2 B IRFR AL (T45, p. 656a22-24). The character
“Qi #2” in this sentence is actually a miswriting of the character “Chao #”.° In addition, by
analyzing the content of this text, Otake Susumu (K17 ) clearly suggests that this text is not
the work of Fazang but the work of Fazang’s disciple Wenchao, and he believes that it should
be one of Wenchao's early works (Otake 2007, pp. 461-69). Based on the analysis above, the
“master’s words” mentioned in the preface most likely refer to the doctrines of Fazang, and
Guanmai should have been written by Wenchao after hearing his teacher Fazang’s dharma
doctrines on Huayan.

2.2. Guanjian (B43#), Number of Volumes Unknown

As mentioned above, Guanfu suggests that Guanjian (B ##) was written by Master Wen-
chao. However, Choe Yeonshik points out that the content of Guanjian quoted by Zongmi
is consistent with the content of a particular part in The Collected Writings of the Meaning of
the Avatamsaka Siitra (Huayanjing Yichao (¥ #83585)). The content of the text quoted by
Zongmi here is similar to that of the Eighth Part, “Clarification of the Difference between
the Closeness of Dependent-arising and Nature-origination /\ &% — FTBIBA 217 in
the book of Huayanjing Yichao. Some parts of Huayanjing Yichao at the Kanazawa Library
are missing, and thus, we are unable to completely understand the specific content of the
Eighth Part. However, the title of the Eighth Part as well as the key words in Zongmi's
statement— “the part which clarifies the differences between the closeness of Dependent-
arising and Nature-origination part B#5W: — PBIEE A 517 and “Guanjian differentiates
Dependent-arising and Nature-origination based on the closeness of them B $ - &) Bl 5~ —
offer some clues that Guanjian is part of the ten volumes of Yiwangji (IH54E) (Choe 2013,
pp. 125-26).

In recent years, anew fragment (Okamoto 2020, pp. 192-97) published by the Kanazawa
Bunko reveals the missing part of the tenth chapter of Huayanjing Yichao, which contains the
first half of the Eighth Part. There is no corresponding content between Zongmi's citation
and this new text of the Kanazawa Library; therefore, Choe Yeonshik’s suggestion that Guan-
jian is part of Huayanjing Yichao seems to be unsupported. Nevertheless, the new publication
by the Kanazawa Library is only the first half of the Fighth Part, and the content of this part is
almost entirely a paraphrase of others’ thoughts (f75t), which does not deal with any aspect
of Wenchao’s personal ideas. Additionally, the exact content of Wenchao’s explanation in
the latter half of the Eighth Part is currently unknown. Therefore, given the absence of other
solid evidence, Choe Yeonshik’s suggestion that Guanjian is most likely part of Huayanjing
Yichao is still very justifiable.

2.3. Zifang Yiwangji, Ten Volumes

The tenth volume of Huayanjing Yichao is included in the second volume of Kanazawa
Bunko Shiryo Zensho (415 3 J# & Bl 4 3) (Kanagawa Kenlitsu Kanazawa Bunko 2018) and
was transcribed by Takamine Ryosha (5% | M) (Takamine 1936, pp. 60-77). This volume
was originally entitled Suiwen Yaoke Zifang Yiwangji (F&RI 2 F} H B &5 4E) and has the fol-
lowing postscript: “Master Wenchao has acquired dharmas from the venerable Fazang face
to face, and recorded all the master’s teachings into ten volumes for fear of forgetting them.
This ten-volume manuscript is recorded in the twenty-second chapter of Wonjong munnyu.
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This Yiwangji as Huayan Zifang Yiwangji and some passages of it are also citated. This Yiwangji
is written by the monk Wenchao, who lived at the Zhixiangsi in the Zhongnan Mountain
in Tang Dynasty KEEEE, CHIEATZE SRR, 2y 8IS H0E ER RS i,
HEZ SO —a ek A ESE TG HERLIEMFDMESCE (BEMA B
(Takamine 1936, p. 77). According to this information, we know that this text is a portion of
the ten volumes of Huayan Zifang Yiwangji, written by Wenchao to record the doctrines of his
teacher, Fazang. The tenth volume of Huayanjing Yichao, now preserved in the Kanazawa
Bunko, was originally handwritten by the Japanese monk Tan'e (%) on the third year of
Zheng-he (1IEF1 =) (1314). At the time of its discovery, it was placed in the sutra collection
in the southeastern courtyard of Todaiji (* K=F), and the contents after the twenty-sixth
chapter could not be seen in their entirety due to severe damage.

From the statement written by Tan'e (## %) that “ Zifang Yiwangji has not spread in Japan,
but it is quoted by Wonjong munnyu several times, and through these quotations, we just
started to understand the main idea of this text {H LAFIE R #, 46 5k Bl 55 SO b U 5
Mz, xR Z1p” (Takamine 1936, p. 77), we can tell that Zifang Yiwangji also sur-
vived in Japan in the form of being quoted by Wonjong munnyu. However, the text is not
included in any of the four extant volumes of Wonjong munnyu (viz, the first, fourteenth,
twenty-first, and twenty-second volumes). Fortunately, there are many references to Won-
jong munnyu by Huayan monks from the Nara period (%= R FifX) in Japan, from which a
number of fragments of Zifang Yifangji can be collected since they all quote Wenchao’s Zifang
Yiwangji. This kind of works include ShinJd's (# #€) Kegon Gokyosho Mondosho (3 fig 11 5 [
Z4P) (ShinJo, p. 710a22-25), Shosen’s (% 7%) Kegon Gokyosho shin’isho (H i T IR E8D)
(Shosen, pp. 21a20-21b01), Tan'e’s (#:%) Gokydsho Sanshaku (H 3 FERE) (Tan'e, p. 145),
Shoken'’s (%2 &) Gokydsho Chasho (. HE45) (Shoken, p. 130), Seiyo’s (%) Kegon Shokyo
(¥ fik T-$1) (Seiyo, pp. 457, 460), Hotan's (JELi#) Kegon Gokyasho Koshinsho (3 fig T2 % [ H D)
(Hotan, p. 535c01-05), and Gyonen's (#E58) Gokyosho Tsaloki (FL#(F @ HAL) (Gyonen, pp.
525c18-24, 527b17-22). Choe Yeonshik mentions that, according to the quotations from the
works of Shosen and ShinJo, the contents of Yiwangji quoted from Wonjong munnyu in Vol-
ume 20 are about the Third Part, which is Xingxiaoguo Sansheng Jiujing (/M =4 7 52 F'9)
and the Fourth Part, which is Chuxin Xingyuan Chengzhengjue (#]:0> 47 [EliIE5 ). By
comparison, these two quotations vary from the contents of Huayanjing Yichao preserved in
the Kanazawa Bunko. However, both ask and answer questions in the form of Part (Men, ['7),
which, to some extent, supports the claim that Huayan]ing Yichao is a part of Zifang Yiwangji
(Choe 2013, pp. 123-24).

Besides the texts kept in Japan, fragments of Yiwangji are also preserved in China and
Korea. There are two references to Yiwangji in Chengguan’s Dafang Guangfo Huayanjing
Suishu Yanyichao (K77 & ik 3 fR &S 8 80) (Chengguan, pp. 155¢09, 271a20-b02). Ad-
ditionally, Kyunyd's (33141) Hwadm kyong sambo chang Wont'ong gi (H sS =7 %A AL)
(Kyunyo, pp. 143a05-07, 145a02-07, 153a16-153a02, 157a09-11) and Sok Hwadm kyobun gi
Wont'ong ch'o (FE3E fig 207 sL [BlE£Y) (Kyunyd, pp. 358a05-10, 461a08-13, 512a08-13, 513a04-
06, 515a10-13, 518a09-519a01) contain the words “Wenchao states in his chapter HER.
Although Kyuny6 does not specify which Wenchao’s works he refers to, it is confirmed
through comparison that “Wenchao’s chapter” also takes the form of “Part, Men [']”; thus,
“Wenchao’s chapter” mentioned by Kyunyd may also refer to Yiwangji.

Lastly, although the outer title of Huayanjing Yichao in the Kanazawa Bunko Collection
is marked “The Tenth”, there are repeated occurrences of the phrase “There is a different
part as the following chapters state 545 5[4 T~ %" in the text and at the end of the text.
Based on this phrase and the content of Huayanjing Yichao, it can be assumed that the tenth
part of Huayanjing Yichao is not the tenth volume (the final volume) of Yiwangji but should
be one of the volumes of the latter (but not the final volume). However, it is not known
how many volumes there are in Huayanjing Yichao and their relationship with the volumes
of Yiwangji.

The above is an introduction to the literary aspects of Wenchao’s Guanmai (one vol-
ume), Guanjian (unknown number of volumes), and Zifang Yiwangji (ten volumes). Wen-
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chao’s writings were also quoted by subsequent scholars of Huayan in China, Korea, and
Japan. However, the importance of the succession and reception of these doctrines, as well
as the significance of Wenchao as a lineage of Fazang’s doctrines, has not been paid enough
attention to, which he deserves as one of the greatest achievers of early Chinese Huayan.

3. Huiyuan’s Disciple Fashen (7%:#) (or Named Faxian (7:$%)) and His Writings

Fazang died in the first year of the Xiantian era (Y KJG4) (712), more than twenty
years before the birth of Chengguan (738), and the history of Huayan Buddhism officially
entered the era of Huiyuan (%5l) (673-743) and Fashen (#:#t) (718-778). First, it could
be doubted whether Fashen (or Faxian) is a disciple of Huiyuan. According to the record in
The Biographies of the Monks in Song Dynasty (Song Gaoseng Zhuan (A =i f{%)), Fashen learned
the Avatamsaka Siitra (¥ f§#5), the Bodhisattva Precepts (351K ), and the Awakening Faith of
Mahayana (Dacheng Qixinlun (KIEHL(5F 7)) from “En-zhen” (& H) (Zanning, p. 736a25-26).
However, it is yet uncertain who this “En-zhen” is. The question that arises is that if Huiyuan
is the same person as “En-zhen”, why did Zanning (# %) not call him by his name? More-
over, Zanning wrote The Biography of Huiyuan—Who Lives at the Foshoujisi in Luojing during
Tang Dynasty (Tang Luojing Foshoujsi Huiyuan Zhuan (JE¥#& R #2505 236/4)), in which he
is unsparing in his praise of Huiyuan and describes Huiyuan as a person who has perfectly
inherited his teacher’s doctrine A Z A B 15 2 [, A AREHIZ It (Zanning, p. 739a19-20).
But if they are not the same person, then who is “En-zhen”? Chen Jinhua (P4 %) has
also discussed this issue, where he states that Zanning’s biography of Fashen is based on
the letters epitaph written by Jiaoran; the epitaph identifies the Fourth Patriarch as Sizhen
(8 &), who was from Fashen’s native place; thus, all of these texts confirm what Zanning
tells us—Fashen received the Avatamsaka teachings from a monk sharing his native place,
although he was named Sizhen, rather than Enzhen (}& 5); Jiaoran’s epitaph makes no men-
tion of Chengguan’s discipleship under Fashen, which is affirmed by Zanning in his biogra-
phies for both Fashen and Chengguan; Zanning also informs us that it was at Tianzhusi (in
Hangzhou) that Chengguan started to study with Fashen. Another tradition, however, be-
lieves that Chengguan studied with a monk called Da Shen in the Eastern Capital, Luoyang,
and Shen and Fashen are two different monks (Chen 2007, pp. 86-88).

Chen believes that Zanning had mistakenly recorded Sizhen, Fashen’s teacher, as En-
zhen and that Sizhen, Fashen, and Da Shen are not the same person but three different in-
dividuals. Indeed, it is difficult to confirm the relationship between Huiyuan and Fashen
only from Zanning's records, but the Japanese monk Gyonen (1240-1321) clearly suggests
that Fashen is a disciple of Huiyuan. In his Kegon Hokai Gikyo (% [ i% 5 #8%), Gyonen states:
“The fourth patriarch Chengguan at Qingliang Mountain... studied Huayan with the Mas-
ter Fashen at Luoyang. Fashen is a disciple of the Master Huiyuan 5 PU 3 i L 76 B VL,
...... TR AL KT, E 2R, F&ESRAFT AN (Gyonen, p. 303). In addition, he
also notes in Komokusho Hogoki (fl, H & #5157C) that “Fazang has a disciple named Huiyuan
living at the Jingfasi. Huiyuan has a disciple named Faxian living at the Tianzhusi. At present
Chengguan learns dharmas from Faxian B & L&A §HETFEYE, 3028 T RETFEH,
L BATATAVESL” (Gyonen, p. 215). However, it is worth noting that although Gyonen
mentions the person who is the disciple of Huiyuan and the teacher of Chengguan in the
two quotations above, he uses the name Fashen (#%#t) of Luoyang in one place, and Fax-
ian (%#%) of Tianzhusi in the other. In addition, Gyonen also refers to a person as “Faquan
(i%72)” and “Faquan (¥%8%)” in Bonmaokai Honsho Nishusho (FE#M A H #k$5). Similarities
can be found between Fashen’s Commentary of the Bodhisattva Precepts in the Brahmajala Siitra
(Fanwangjing Pusajie Shu (FEAY4E 1% ), Faquan’s (%:$2) “three kinds of general condi-
tion = Hifi%%” (Gyonen, p. 66a15-17), and Faquan’s (i%£i%) “seven conditions -t#” (Gyo-
nen, p. 65c22-23). Therefore, all of these names—Fashen (i), Faxian (%), Faquan (1%72)
and Faquan (i%:$%)—in Gyonen’s writings refer to the same person, that is, Fashen (%) of
Tianzhusi, who is recorded in Song Gaoseng Zhuan (K 515 14) as the disciple of Huiyuan and
the teacher of Chengguan.
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Moreover, the relationship between Fazang, Huiyuan, and Fashen was confirmed by
Uich’dn long before Gyonen. He points out that “A few sentences of the expounding are cited
in Xinji Wenlei written by Master Da Shen (X #t). However, Master Shen’s book which is the
interpretation of Kandingji was not popular because it inherited Huiyuan’s thoughts. Addi-
tionally, Fashen has another work named Fashen Shishu, which contains more than 30 vol-
umes. When Fashen explained the Avatamsaka Stitra, he also stated with citing [ (there is a
character missing here). I have read Fazang’s books, so I know that Master Shen’s thoughts
are different from Fazang’s. Although Shen’s commentary established the [] (there is a char-
acter missing here, but it is highly expected that the missing character should be “ 1i. five”)
jiao, it also involved the heretical thoughts T ZH KFRIEAT T CHrE&E ), B85 R .
SRFRBIRC ORI AT, /R ESEAMONERT . SME GEAFEATE) =18k, MPRERAE UM
t, 50z, BWREE, BSUnsEsAAR, HEEEr0#E, 75 RE” (Huang Chunyan
Punctuation Collate 2007, pp. 44-45). From this section, it is clear that Uich’6n possessed
the two manuscripts of Xinji Wenlei (§i% X #) and Fashen Shishu (i%#tfTi#). Fashen’s
Xinji Wenlei should refer to Kandingji Zuanshi (T it %%%) recorded in the Uich'on Cata-
logue, which is an interpretation of Fazang’s Kandingji (1€ #C) and the main idea is inher-
ited from Huiyuan. As there are more than thirty volumes of Fashen Shishu (i%:#iHfi#E),
which is an interpretation of the Avatamsaka Stitra, should be thirty-one volumes of The
Commentary of the Avatamsaka Sttra (Huayanjing Shu (¥ #5#)) in the Uich’on Cata-
logue. Uich’én indicates that Fashen and Master Da Shen are the same person. Fashen
acquired the thoughts from Huiyuan, and the ideas in his Fashen Shishu are very differ-
ent from Fazang’s and “also involved the heretical thoughts 7548 5 %i;”. The word “also”
implies that in Uich’én’s opinion, besides the doctrines of Fashen, there must be another
person whose doctrines “also” involve heresy, and it is clear that this other person is
the teacher of Fashen, Huiyuan. From this record, it can be assumed that Fashen was
greatly influenced by his teacher Huiyuan, and it is also possible to confirm the relation-
ship between Huiyuan and Fashen. This record noted by Uich’dn is probably the earliest
information about Fashen, and perhaps the information obtained by Gyonen might have
also come from Uich’én (but we have lost more information on this point). In addition,
Imre Hamar clearly claims that Fashen(¥Z:it) is one of Chengguan'’s teachers; Dashen of
the Eastern Capital and Fashen of Tianzhusi are the same person; Gyonen regards Fashen
as a disciple of Huiyuan, who is the heir to Fazang’s teachings; it is interesting to note that
Chengguan often refers to the Huayan masters Dushun, Zhiyan, Fazang, and Huiyuan
in his works, but never mentions Fashen; and this might suggests that Fashen is not so
influential in the Huayan lineage (Hamar 2002, pp. 33-37).

The above argument is very different from Chen’s, but it is also very difficult for the
author to refute Chen’s argument. However, if Chen’s argument is correct, the confusion
regarding these individuals seems to have arisen at an early time since it apparently al-
ready exists in the writing of Uich’6n. In addition, based on the analysis of the ideas
of Fazang, Huiyuan, and Fa-shen, there is a very close connection between the three
(forthcoming). It is also stated by Sakamoto Yukio (J4F:53) that “Even if Di'enzhen
is not the same person as Huiyuan, it is still possible to presume from his writings that
Fashen is the disciple of Huiyuan” (Sakamoto 1956, p. 52). In addition, Eicho states that
“The Commentary of Brahmajala Siitra, in one volume, is written by Faxian. I personally
edited it into four volumes. I think Fashen, a master of the Huayan School, is the dis-
ciple of Huiyuan (FEAHES) %6 —&, 1£8kAT, £, SB&MUE. B, $EESEFIN, R
(Eicho collate, p. 58). It seems that Eicho also acknowledges Fashen as a Huayan master.
In dealing with the genealogy of the Huayan School, Hotan (JEli%) (1654-1738) clarifies
the lineage of the masters as “Di’enzhen, Fashen (a disciple of Huiyuan) of Tianzhusi
in Qiantang Area, Qingliang Chengguan” (Hotan, pp. 2-3).” He did not adopt the five-
patriarch genealogy of Huayan that had passed down since the Song Dynasty but for-
mally attributed Chengguan as a disciple of Fashen based on Zanning’s records.

According to Sakamoto Yukio’s records and summaries, the following works were
written by Fashen (or Faxian) (Sakamoto 1956, pp. 54-55):
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(1) Song Gaoseng Zhuan (K= f414): The Academic Record on the Avatamsaka Sitra
(Huayanjing Yiji (348 F50)), twelve volumes, written by Fashen (72:#%).

(2)  Uich'on Catalogue (3% K$%): The Compilation and Interpretation on the Kandingji (Kand-
ingji Zuanshi (1] 72 5L 5 F¥)), twenty-one (or thirteen) volumes, written by Fashen (7%5%),
revised by Zhengjue (1IE##); The Commentary of the Avatamsaka Sutra (Huayanjing
Shu (3 i #&8 5i)), thirty-one volumes, written by Faxian (72:#k).

(3)  Narachi Genzai Yisaikyo Mokuroku (%% R EABIAE — )45 H $%): The Sparse Commentary
on the Precepts of the Nuns (Nijie Benshu (J& A #i)), written by Faxian (#%:#k), two
volumes, in the sixth year of the Shengbao era (5 1 7~ 4F) (754).

(4)  Kegonshii Shosho narabi Yinmyoroku (3 i 5 # i 0 A W] §%): The Commentary on the Vi-
malakirti Nirdesa Sutra (Weimojing Shu (4EEEZLER)), six volumes, written by Faxian
(E8E).

(5)  Toiki Dento Mokuroku (AIH{2%& H §%): The Commentary on the Vimalakirti Nirdesa
Sttra (Weimojing Shu (4 BE4LHT)), two volumes, written by Faxian (3%:#); The Com-
mentary on the Brahmajala Sttra (Fanwangjing Shu (FE#48EL), two volumes, written
by Faxian (7%:#%).

(6)  Kegonshii Kyoronshasho Mokuroku % fix 57 #5f % 6i H $%: The Commentary on the Brah-
majala Sutra (Fanwangjing Shu FEHI4EET), 2 volumes, written by Faxian 72 #t.

(7)  Butensho Mokuroku (1# L1 H §%): The Academic Record on the Avatamsaka Sitra (Huayan
Yiji (¥ [ #50)), thirty-one volumes, written by Faxian (#%:#%) in the Tang Dynasty; The
Commentary on the Brahmajala Sttra (Fanwangjing Shu (FE#948 1)), written by Faxian
(i£8%k) of Tianzhusi.

Of the above works, only the first volume of Fanwangjing Shu (FE#48#i) is included
in the Manji Buddhist Canonical Works (rH#7 248584%), and part of the thirty-one volumes
of Huayanjing Shu (¥ #4%Hi) mentioned in the Uich’on Catalogue is quoted in Kishin-
ron Honsho Choshiki ({5 A B84 50), written by Jun-ko () in Japan. The text of
Huayanjing Shu has not been preserved in its entirety, only surviving in the form of being
included in Wonjong munnyu (forthcoming).

4. Fashen’s Disciple Kuaiji Shenxiu (& f4#f75) and His Writings

According to the biography of Fashen in Song Gaoseng Zhuan, Fashen’s disciples are
Taichu (K#¥]), Xunyang Zhengjue (¥ % 1E-5), Kuaiji Shenxiu (£ ##75), and Chengguan
(7#l) (Zanning, p. 736b09-12). Chengguan is best known as the Fourth Patriarch of the
Huayan School. The name Taichu can be found only in this biography, and there is too
little useful information about him. According to the Uich’6n Catalogue, Kandingji Zuanshi
was written by Fashen and revised by Zhengjue, who is Xunyang Zhengjue. Xunyang
(i®F%) is the name of a place, i.e., the City of Jiujiang (JLYLT) in Jiangxi Province (JL7E4)
in modern time. Unfortunately, apart from listing him in the Catalogue of Xunyang area,
there is no other information about him provided in Song Gaoseng Zhuan.

The last disciple of Fashen was Kuaiji Shenxiu, bearing the same name as Shenxiu
(638-713) of the Northern School of Chan. Similar to Xunyang Zhengjue, there is no
other useful information in Song Gaoseng Zhuan, except for the information of his location,
“Kuaiji”. When the Korean monk Uich’én preached to his followers, he mentioned that
“In his Huayanshu, the venerable Shenxiu of Jiaxiangsi quotes from Xuanfusong and states...
WU REFAEST A VAR (FEEER) ol CIBEsE) = ... ” (Huang Chunyan Punctuation
Collate 2007, p. 64). From this, it is clear that “Shenxiu of Jiaxiangsi in the Kuaiji area”
wrote Huayanshu. Kuaiji refers to the regions south of the Yangtze River, Jiangnan (YLF5),
in modern times. Based on the geographical information, it would be more convincing
that Shenxiu from Jiangnan studied with Fashen, who lived at the Tianzhusi in Hangzhou
(BLIM). According to Jiutangshu (¥E), from the West-Jin Dynasty to the end of the
Southern Dynasties, only modern Shaoxing (44 %) and Ningbo (% %) were under the ju-
risdiction of Kuaiji. Emperor Wen of the Sui Dynasty (/) conquered Chen (589),
abolished the County of Kuaiji, and established Wuzhou (% /!f). Later, Emperor Yang of
the Sui Dynasty renamed Wuzhou as Yuezhou (/) (605) and then changed it back to
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Kuaiji County (607). It was changed again to Yuezhou in the fourth year of Wude (/)
in the Tang Dynasty (621) and then changed to Kuaiji County in the first year of Tianbao
(X #) in the Tang Dynasty (742). During the reign of Emperor Su of the Tang Dynasty
(FHHESR) (758), it was reestablished as Yuezhou in the first year of Ganyuan (¥ 7). Since
then, the county of Kuaiji no longer existed as an administrative unit, and the term Kuaiji
has been used only as an alias for Yuezhou and Shaoxing. (Liu, pp. 1589-90).

As for the Jiaxiangsi (3% +£5F), it is located at the foot of Qinwang Mountain (F 2 1L)
in the south of Shaoxing City and was established in the first year of Ningkang (7§ %) (373)
and the third year of Taiyuan (/KJt) (378) in the East-Jin Dynasty. Zhu Daoyi (*£1&—),
Huijiao (¥%), and Jizang (%) were recorded as having lived there in history. Later, it
became known as one of the ancestral courts of the Three-Treatise School.®

Thus, it seems that Master Shenxiu lived in Jiaxiangsi in Shaoxing, Zhejiang Province,
before the Huichang Calamity (845). To conclude, Kuaiji Shenxiu, who was also a disciple
of Fashen, was Chengguan’s (738-839) contemporary, living approximately in the eighth
and ninth centuries (but it is not known whether Shenxiu and Chengguan studied with
Fashen at the same time).

One of the most crucial questions surrounding this Shenxiu is the authorship of the two
texts recorded in the Uich'on Catalogue, namely, The Commentary on the Avatamsaka Siitra
(Huayanjing Shu (3 i £85i), thirty volumes) and Miao-li Yuan-cheng-guan (W ¥ [E| i, three
volumes). The issue is whether the author was the Shenxiu, who was the disciple of Fashen,
or the Shenxiu, who was the founder of the Northern School of Chan. The monk Shenxiu of
Yuquansi (E/£=F) is well known throughout the world as the representative of the North-
ern School of Chan; his contest with Huineng () (638-713) of the Southern School of
Chan and his two famous verses are much discussed. With the discovery of the Dunhuang
documents, Shenxiu’s “Wufangbian F1.77{#”, together with Dacheng Wusheng Fangbianmen
(R M4 77 18 F7) (which is said to be written by him), has become better known. In Kuno
Horyt's (A% 75 F%) “Hokushtizen: tonkopon Hakken niyorite meyiryd to nareru Shinshu
no Shiso JLZE#f— —BUEARFERIC & 0 THBEE 20 2 #7507 (Kuno 1940, p. 172),
Yanagida Seizan’s (#l H % 111) “Hokushtizen no Shiso Jb5=# D B AH” (Yanagida 1974, p. 91)
and “Origin and Development of the Patriarchal Zen #HAfi#f D J§ & ii” (Yanagida 1962, p. 86),
and Yoshizu Yoshihide’s (% 9%) “Shinshu no Kegon Kyosho nitsuyite #f75 O #E i £ £
(2 D T” (Yoshizu 1982, pp. 204-9), the Shenxiu of the Northern School of Chan is accred-
ited with the authorship of Huayanjing Shu (three volumes) and Miaoli Yuanchengguan (three
volumes) based on the Uich'on Catalogue. However, some scholars believe that Kuaiji Shenxiu
of the Huayan School is the author of the two texts mentioned above: for example, Takamine
Ryoshu suggests that Kuaiji Shenxiu is the author of Huayanjing Shu (Takamine 1963, p. 273),
while Sakamoto Yukio confirms that the three volumes of Huayanjing Shu and the three vol-
umes of Miaoli Yuanchengguan listed in the Uich'on Catalogue are the works of Kuaiji Shenxiu
(Sakamoto 1956, p. 56). Bernard Faure clearly claims that there was another Shenxiu who was
eclipsed by the fame of the Shenxiu as the leader of the Northern School of Chan; his name
appears in the biography of Faxian and on the rolls of the Kuaijisi, but Song Gaoseng Zhuan
provides no more information about him; he was a contemporary of the Fourth Huayan Pa-
triarch Chengguan (Faure 1997, pp. 45-46). However, the pedagogical ideas in Huayanjing
Shu and Miaoli Yuanchengguan imply that these two texts are “monographs on Huayan” rather
than “works of the Northern-Chan School containing abundant Huayan thoughts”, and that
they demand professionalism on the part of the author’s Huayan philosophy.’

No copy of either Huayanjing Shu or Miaoli Yuanchengguan survives intact. There is a sec-
tional quotation at the end of the third volume of Junkd’s (JIH) Kishinron Honsho Chashiiki
(EfEFABIEARL) (Junko, pp. 168-70). This quotation is not directly from Huayanjing Shu
but is reproduced from Volume 4 of Uich’dn’s Wonjong munnyu, and there is no other quo-
tation in either China or Japan. As for the text of Miaoli Yuanchengguan, as listed by Kim
Jigyeon (4:%1 5L), there are quotations of it in Tiyuan’s (#4 J.) Baihua Daochang Fayuanwen Lue-
jie (B AE1E 5 S5 RESCIE fiR), Yanshou's (RE25) Zongjinglu (54 8%), Kyunyd's (3)40) Sok Hwaom
jigwi chang Wont'ong ch’o (2 it 15 i % R 18 §2), Sok Hwadm kyobun gi Wont'ong ch’o (FEE i 24
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Sy RCIELE D), Hwaom kyong sambo chang Wont'ong gi (¥ i &8 = 57 #|BJE5C), and Sipgu chang
Wont'ong gi (+#)Z [BI@RC) (Kim, pp. 1-40). In addition, the quotations in Fajie Tuji Cong-
suilu (FEFFEFC#FESF) (Anonymous, p. 726b11-22) are the same as those in Sok Hwaom ky-
obun gi Wont'ong ch’o (B fig 35} 5L 1A £). It should be noted, however, that some of these
quotations only mention Shenxiu by name, and it is difficult to ascertain whether they are
from Miaoli Yuanchengguan or from Huayanjing Shu; such cases include Kyunyd's (¥411) Sok
Huwadm jigwi chang Wont'ong ch’o (FE3E ik 5 i & [l $5) (Kyuny6, p. 274a06-09) and Sipgu
chang Wont'ong gi (+#) % EIE5C) (Kyunyd, p. 432a10-11).

5. Conclusions

Huiyuan was “criticized for being the opposite of the victors” in the evaluation system
after the Song Dynasty, and his status changed from an important disciple of Fazang to a
“heretic”; also, his disciples “disappeared in the history and became dispensable”. Neverthe-
less, in the time between Fazang and Chengguan, it was Fazang’s lineage that really played
a role in propagating the thoughts and doctrines of Huayan. The significance of the Dharma
lineage of Fazang can be seen through the study of their literature, and the importance of
Wenchao, Fashen, and Kuaiji Shenxiu in the history of Huayan is worthy of our attention.

As one of Fazang’s disciples, Wenchao authored Zifang Yiwangji (ten volumes), Guanmai
(one volume), and Guanjian (the number of volumes is unknown). According to the avail-
able information, the two works, Zifang Yiwangji and Guanmai, are Buddhist texts written by
Wenchao to record the teachings of his teacher, Fazang. Wenchao's texts were quoted by the
Tang monks Chengguan and Zongmi, the Japanese monks ShinJo and Shosen, and the Ko-
rean monk Uich’dn. As a disciple of Fazang and the great master of Huayan, Wenchao was
influential in China, Japan, and the Korean Peninsula at that time.

As a disciple of Huiyuan and a teacher of Chengguan, Fashen wrote Kandingji Zuan-
shi, Fanwangjing Shu, and Huayanjing Shu, among other works. His texts were also valued
by the Korean monk Uich’én and the Japanese monk Jiinkd, and they are conserved in the
Dunhuang Documents.

The disciple of Fashen, Kuaiji Shenxiu, also had a good command of Huayan Buddhist
knowledge and composed two works, Huayanjing Shu and Miaoli Yuanchengguan. However,
since his name is the same as the Shenxiu of the Northern School of Chan, his reputation
is overshadowed by the latter, and this leads to a lack of proper acknowledgment of him
among current academics. In fact, Huayanjing Shu and Miaoli Yuanchengguan, both of which
are “monographs on Huayan” rather than the “works of the Northern-Chan School contain-
ing abundant Huayan thoughts”, must be the works of Kuaiji Shenxiu.

Unfortunately, for various reasons, these outstanding masters of Huayan have been sub-
merged in history; these masters, as well as their achievements, should be presented to peer
scholars. As for their doctrine aspects, specialized articles will be published by the author in
the future.
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Notes

1 Time of completion for many primary sources is not available, so this article does not include time information when referring to

these primary sources.

2 Xufa’s (4#1£) Biographies of the Masters in Huayan School (Huayanzong Fozuzhuan (¥ fig 55 5 #H/)) is a block-printed copy made in Qing
Dynasty, in six volumes () (fourteen Ce (ffit)), preserved at the Shanghai Library at present.

3 Due to the limited space, this article only deals with the collation of the literature of Wenchao, Fashen, and Kuaiji Shenxiu and refers
to the author’s other articles for these figures’ teachings and doctrines.

4 The Dunhuang version is preserved at the Bibliotheque Nationale de France at present, Pelliot chinois 2279.

°  “Kaimai B}IR” in this context should be “Guanmai [#JJk”.

®  Theoriginal text of P. 2279 is “But since Chao #t#f has listened and studied for several years and got interested in it {H i 5 4 54, 5 52
4%”. See the International Dunhuang Project (IDP) home page, available online at http://idp.nlc.cn/database/oo_scroll_h.a4d?uid=
43920982715;recnum=59360;index=5 (accessed on 20 July 2022).

7 Hoétan’s (JE\E) Shoshi Shitmyakuki: Kegonshi (s 5 IRAC — #E# 55%) is a handwritten copy, preserved at the Library of the Ryukoku
University at present.

8 For more details about Jiaxiangsi, see Huang (2016, pp. 14547). In summary, Wang Hui (£ #), the senior official of the Kuaiji
Country, built this Jiaxiangsi for Zhu Daoyi (218 —) and invited him to live and preach there. From then, for about 500 years,
Jiaxiangsi was an excellent place for numerous eminent monks and stimulated the flourishing of Buddhist studies and Buddhist
schools. During the South-Liang Dynasty (F#1%2) (503-557), the famous Buddhist historian and monk Huijiao (Ef) (497-554)
lived at Jiaxiangsi for over thirty years. Jizang (% &) (549-623) came to Jiaxiangsi in Shaoxing to preach Buddhism, and the number
of disciples who studied with him was over 1000 when being at most. As an early residence of Master Jizang for his propagation of the
Three-Treatise School, Jiaxiangsi also became one of the ancestral courts of the Three-Treatise School. However, after the Huichang
Calamity (& & %) (845), Emperor Wu of the Tang Dynasty (& #i5%) imposed the abolition of all monasteries in China, leaving only
Dashansi (K3%5F) (also named as Kaiyuansi (5 7G5F)) in the Shaoxing area. Jiaxiangsi, which was destroyed at that time, has never
been renovated, and its name has been forgotten in the history of Chinese Buddhism.

On this point the author discusses it in another paper (forthcoming).

References
Primary Sources

[Taisho Buddhist Canonical Works K IE B & Kj&#L], Tokyo: Daizoshupan Kjk H fiz, 1922-1932.

Dunhuang version, Huayanjing Guanmai Yiji 1684 B IR 27T, volume 45, No1879%a.

Gyonen version, Huayan Guanmai Yiji # & B Ik 5L, volume 45, No.1879b.

Anonymous, Fajie Tuji Congsuilu %5+ B 50 # B %, volume 45.

Chengguan ##, Xinyi Huayanjing Qichujiuhui Songshizhang = 34 g 48 L2 L & 40 FE %, volume 36.

Chengguan ¥ #i, Dafang Guangfo Huayanjing Suishu Yanyichao X5 & i % i 48 B 5736 2585, volume 36.

Ch'oe Ch'iwon #E£3i, Tang Taech’onbok sa ko saju pongyong taedok Popchang hwasang chon JERKIEAETE ST 3 RIE ARG 11 4%,
volume 50.

Hotan JE\E, Kegon Gokydsho Koshinsho 2 i 11 2 3% [£ B .£b, volume 73.

Gyonen #98, Bonmokai Honsho Nishusho ZEA A B H 285, volume 62.

Gyonen #98, Gokyasho Tsuloki T3 % il #50, volume 72.

ShinJo # I, Kegon Gokyasho Mondasho e i 1% &+, volume 72.

Shosen 252, Kegon Gokydsho shin’isho ¥ i FL I Z IR E §5, volume 73.

Uich’én#% K Ed, Sinpyon chejong kyojang ch’ongnok ¥4 it 5% ¥U A4 8%, volume 55.

Enché [El#, Kegonshii Shosho narabi Yinmyoroku % i 5% % Hi 36 [K B $%, volume 55.

Zanning % %, Song Gaoseng Zhuan A 4%, volume 50.

Zhipan &%, Fozu Tongji L& 4T, volume 49.

[Manji Buddhist Canonical Works rH#7 £:48784%], Tokyo: Kokusho Kankokai B2 147 €, 1975-1989.

Purui 3, Huayan Xuantan Huixuanji % &3 & % 70, volume 8.

Xianyan 78, Huayanjing Tanxuan Jueze ¥ BRASHR Z P35, volume 8.

Zongmi 5% %, Huayanjing Puxian Xingyuanpin Shuchao ¥ B #83% BATHE 57 £5, volume 5.

[Dainihon Bukkyo Zensho K H A #4> %], Tokyo: Busho Kankokai i & 1|47 &, 1912-1922.

Gyonen #t48, The Catalogue of the Sutra Discourses of the Huayan School (Kegonshii Kyoronshdsho Mokuroku 3 B 5485 % i H $%), volume 1.

Gyonen 48, Komokusho Hogoki fL. H % # 157, volume 7.

Gyonen %t4R, Kegon Hokai Gikyo 413 5 ##%, volume 13.

Seiyo &2, Kegon Shokyo 3 i T84, volume 13.

Janko JE R, Kishinron Honsho Choshiiki 45 i A B BEAE T, volume 92.

Eicho 7k collect, Catalogue of the Inheritance in the East District (Toiki Dento Mokuroku 53854 H $%), volume 1.

Tan'e 4, Gokyosho Sanshaku T3 ERE, volume 11.


http://idp.nlc.cn/database/oo_scroll_h.a4d?uid=43920982715;recnum=59360;index=5
http://idp.nlc.cn/database/oo_scroll_h.a4d?uid=43920982715;recnum=59360;index=5

Religions 2023, 14, 1200 12 of 12

[Dazangjing Bubian K& #fi4R), Taibei: Huayu Chubanshe #&5 Hi ki #1, 1984-1986.

Kim Jigyeon €411 i, translated by Ciyi 2416, Junru Dashi Huayanxue Quanshu Jieti 301 K Afi 3 fig £% 4 FHf# R, volume 1.

Kyuny0 ¥4, Hwaom kyong sambo chang Wont'ong ¢i 3 #& = 8 F|B@ERL, Junru Dashi Huayanxue Quanshu $5UNKATIE 24 &, Kim
Jigyeon %1 .Ed, volume 1.

Kyuny #4140, Sok Hwaom kyobun gi Wont'ong ch’o B @205y 5t [B@E 85, Junru Dashi Huayanxue Quanshu 35 U0 K Ff2E B 22 4%, volume 2.

Kyuny0 ¥J4, Sok Hwadm jigwi chang Wont'ong ch’o FE3E i 5 iR & B8 &Y, Junru Dashi Huayanxue Quanshu ¥ U0KATHE fig 5 4 3,
volume 1.

Kyuny 33140, Sipgu chang Wont'ong gi +A)ZHI8FT, Junru Dashi Huayanxue Quanshu Y2 Q0K Fli 3 fg £ 4, volume 1.

[Other Buddhist Works]

Joten #HE K, 1968, in Kanawaza Bunko Kenkyu Kiyo 4R 3C R FRALEE 5: 1-276.
Xufa #{7%, The Biographies of the Masters in Huayan School (Huayanzong Fozuzhuan % i 55 #H/8), saved in the Shanghai Library at present.
Hotan JBUE, Shoshi Shiimyakuki: Kegonshii ¢ i 7% IRAT — 3 fig 5% —, saved in the Library of the Ryukoku University at present.

Liuxu 218, Zhi Di‘ershi, Dili San %5 —-1 Hi¥ =, in Jiutangshu ¥ %%, Beijing: Zhonghua Shuju H1 % 5, 1975.

Secondary Sources

Chen, Jinhua Bfi&%E. 2007. Philosopher, Practitioner, Politician: The Many Lives of Fazang (643-712). Leiden and Boston: Brill.

Choe, Yeonshi & #A1H. 2013. Bunchd no Chojutsu to Gangy6 Shisd Juyo no Sayikentd SC#E D ik & ot EAE 52 25 O FiigaT. Toaku Butsug-
aku Kenkyu R E2HF 5T 11: 119-31, (Translated by Satd Atsushi 7/ J5).

Faure, Bernard. 1997. The Will to Orthodoxy: A Critical Genealogy of Northern Chan Buddhism. Stanford: Stanford University Press.

Hamar, Imre. 2002. A Religious Leader in the Tang: Chengguan’s Biography. Studia Philologica Buddhica Occasional Paper Series XII. Tokyo:
The International Institute for Buddhist Studies of The International College for Advanced Buddhist Studies.

Huang Chunyan Punctuation Collate # 48 25#%. 2007. Gaoli Dajue Guoshi Wenji 1= RE K2 [8{fifi 3L ££. Lanzhou: Gansu Renmin Chubanshe
PN e

Huang, Kai # 8. 2016. Bu'er Famen: Sanlunzong Jigi Zuting N "3k — — =353l HALRE. Xi'an: Xi'an Dianzi Keji Daxue Chubanshe
(LR S REEF TN i

Kanagawa Kenlitsu Kanazawa Bunko #1435 /I B 37 4:9RSC &, ed. 2018. Kanazawa Bunko Shiryo Zensho 4xiR3C & Rl 4x . Kyoto: Linsen
Shoten [ 1135 .

Kuno, Horyii AT 75 [%. 1940. Hokushiizen: Tonkdpon Haken niyorite Meyiryd to Nareru Shinshu no Shiso b3 — — SEAFE R &
0 CHIBE & & 23095 O AR, Taisho Daigaku Gakuho KX 1FE K223 30: 131-78.

Li, Huiying 2*#3%. 1991. Kegonkyd Kanmyaku Giki nitsuyite % B # BIIRFEFC 2 D > T Journal of India and Buddhist Studies (Indogaku
Bukkyogaku Kenkyu E[J &S0 1) 42: 612-14. [CrossRef]

Liao, Zhaoheng B4 =, ed. 2017. Two Historical Sources of Huayan Transmission in the Ming and Qing Dynasties— Xianshou Zongzheng and
Xianshou Chuandenglu W75 3 i3 & SR} AR — — B 5 73 e B B 3 {8008 $%. Taibei: Institution of Chinese Literature and Philosophy
Hh SR AT S e B ST AT T

Okamoto, Ayano &4 /5. 2011. Tan’e Sha Kegonkyd Kanmyaku Giki no Honkoku to Chushaku 7 % 5 # i £% B IR 50 O $H %1 & GRIE.
Kanazawa Bunko Kenkyu 4R 3CJERFF 5T 326: 16-28.

Okamoto, Ayano JBi#:#% /). 2020. A New Fragment of the Zifang yiwang ji H BB REED HH#H02 B 3+ 2 %52, Journal of India and
Buddhist Studies (Indogaku Bukkyogaku Kenkyu F[1 26 BURHL) 61: 192-97.

Otake, Susumu KA7¥%. 2007. A Study of Early Huayan Buddhism: With Special Reference to Consciousness-Only Doctrine M % /.0 & U 1241
W3 i 0 O W 5. Tokyo: Daizo Shupan K Hi .

Sakamoto, Yukio 343 5. 1956. Kegon Kyogaku no Kenkyi 3 H 2 D B 7t. Kyoto: Heyirakuji Shoten -84 & 5.

Shi, Dingming 5 #. 2017. Features of the Baotong Xianshou’s Genealogical Structure and Lineage in Qing Dynasty i % 2 1 & 15 55 5% &
R BUERRFRG. Buddhist Studies 52 78 2: 309-19.

Takamine, Ryoshii i % T /1. 1936. Bunchd Hoshi no Kegonkyo Giki ni tsuyite SCHEBERT O 3 i £ 288512 D v T. Ryukoku Gakuho §E4 %k
315: 45-77.

Takamine, Ryoshii i % | /M. 1963. Kegon Shisoshi 2 i A48 52. Tyoto: Hyakkaen F 351,

Yanagida, Seizan MIFH LI, 1962. Origin and Development of the Patriarchal Zen fHAT#LDYE & ¥it. Journal of India and Buddhist Studies
(Indogaku Bukkyogaku Kenkyu E[FES2 4k HUEHE 9T) 10: 82-87. [CrossRef]

Yanagida, Seizan HIHI 2 1l1. 1974. Hokushiizen no Shisd L5541 D EAH. Annual Report of the Institute for Zen Studies ¥ 3C AL 72 FT4CEE 6:
67-104.

Yoshizu, Yoshihide 7 H 4. 1982. Shinshu no Kegon Kydsho nitsuyite #1175 O # i &R 57 (2 D V> T. Shiigaku kenkyi 552671 24: 204-9.

Zhang, Aiping 5R%#. 2014. The Authorship and Academic Value of the Xianshou Zongcheng & 18 =R IV K ILAHTENE. Studies in
World Religions tH 5 52 B F¢ 2: 57-66.

Disclaimer/Publisher’s Note: The statements, opinions and data contained in all publications are solely those of the individual author(s)
and contributor(s) and not of MDPI and/or the editor(s). MDPI and/or the editor(s) disclaim responsibility for any injury to people or
property resulting from any ideas, methods, instructions or products referred to in the content.


https://doi.org/10.4259/ibk.42.612
https://doi.org/10.4259/ibk.10.82

	Introduction 
	Fazang’s Disciple Wenchao and His Writings 
	One Volume of Guanmai 
	Guanjian (関鍵), Number of Volumes Unknown 
	Zifang Yiwangji, Ten Volumes 

	Huiyuan’s Disciple Fashen (法詵) (or Named Faxian (法銑)) and His Writings 
	Fashen’s Disciple Kuaiji Shenxiu (會稽神秀) and His Writings 
	Conclusions 
	Primary Sources
	Secondary Sources

